
T H O M A S  N E M E T H  

H U S S E R L  A N D  SOVIET M A R X I S M  

Only fairly recently have Soviet philosophers turned their attention to an 

examination of Husserlian phenomenology. Prior to 1957 there was vir- 

tually no discussion or recognition of the work of Husserl. In the late 

1960's a stream of articles and short books appeared on the subject. Yet 

even at the present time the number of Russian translations of Husserl is 

limited to only two of his earliest works, both translated before the Re- 

volution: the Logical Investigations in 1909 and the article, Philosophy as 

a Rigorous Science, in 1911. The pages devoted to Husserl in the Russian 

History of Philosophy (Istorija Filosofii) reveal a familiarity only with 

these two translations. Perhaps quite naturally, most other commentaries 

on Husserl deal most extensively with these two works and the problems 

raised therein. 

The Russians recognize with admiration the rigor and intent of much 

of the Logical Investigations. However, they appear to be alarmed, as 

might be expected, at Husserl's critique of historicism, not so much be- 

cause of a sympathy for Dilthey as for what they take to be Husserl's 

rejection of meaning in history. Some Soviet commentators demonstrate 

a limited knowledge of Husserl's later writings, particularly the Crisis of  

the European Sciences, while most turn to secondary sources, e.g., the 

writings of Levinas, Berger et al., for a clarification of a difficult concept 

or merely for the sake of emphasis. The Russian Encyclopedia of Philoso- 

phy, unfortunately, only briefly mentions the various phenomenological 

techniques, e.g., the reductions, intuition, etc. 

Many Soviet philosophers are quite willing to admit that the initial 

aims and goals of phenomenology are commendable. After all, phenom- 

enology initially began as a response to psychologism, relativism, ag- 

nosticism, and positivism. 1 On the whole Husserl's studies bear a definite 

rationalistic character and a notable purpose. He was concerned for most 

of his life with the concept of reason, z But despite his rationalism Husserl, 

in the Soviet view, inaugurated a philosophical method which utilized 

irrational techniques to achieve a rational end. In this way he quite un- 
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intentionally gave rise to that most irrational philosophy of our time - 

existentialism. Soviet philosophers therefore criticize Husserl on a number 

of points, all of which in their opinion lead to existentialism. 

For the Soviet commentators one of the most irrational (or 'mystical') 

aspects of Husserl's philosophy is his concern for 'essences'. Phenomenol- 

ogy has as one of its major tasks the investigation of essences. As early as 

1900 in the first volume of the Logical Investigations Husserl outlined his 

theory of 'eidos'. However, for Husserl, according to the Soviets, these 

essences are universal, ideal, and eternal, z "Thus, in the treatment of 

truth, of the criterion for truth, in the early works of Husserl, the inclina- 

tion towards the side of objective idealism is easily detected."a If  essences 

are assigned an eternal, universal character, they would seem to be of an 

almost mystical character. "That  phenomenological truths ultimately 

turn out to be truths not of 'rigorous science', but of religion by no means 

appears by chance. ''5 What further adds to the irrational nature of es- 

sences is the very means by which we go about discovering them - intui- 

tion. Although the Soviet philosophers never clearly state just why such 

intuition is irrational, nor why essences are truths of religion, they seem 

to be of the opinion that discursive thinking has no role whatever in the 

intuiting of essences. 

Husserl maintained that we can perform an explicit operation, the ei- 

detic reduction, which will allow us to seize essences in an 'actively intuit- 

ing grasp'. "The intuitive description of essences in all of its strictness is 

possible, according to Husserl, only as a result of a definite operation, 

which he calls the method of  reduction. "'6 Unlike Luk~tcs in Existentialisme 

ou Marxisme?, however, many Soviet philosophers not only will claim 

that the notion of intuition of essences is basically irrational but also 

completely refuse to allow intuition to play any role in the acquisition of 

knowledge. This irrational element, of intuition of essences, in the ra- 

tionalist philosophy of Husserl, according to one Soviet philosopher, 

V. I. Koljadko, is pointless. 7 Koljadko further goes on to claim that the 

timeless character of essences leads to an irrational objective idealism and 

that to regard intuition, as Husserl did, as the chief instrument of knowl- 

edge precludes the asking of many important philosophical questions 

such as the origin of thought. In such a framework, practice as the criter- 

ion of truth is ruled out and for it is substituted an immediate awareness. 

The connection between Husserl and Bergson in this way becomes readily 
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apparent. Again, the Soviet commentators,  and here particularly Koljad- 

ko, do not provide any reasons for these contentions. 

What  the Soviet philosophers fail to see is that the intuition of essences 

in Hussefl 's philosophy is not at all an irrational process. In fact the 

means by which we become cognizant of  essences is very much a discur- 

sive process. By means of  memory,  changes in perception, and par- 

ticularly acts of  imagination we examine what modifications can be made 

in the object we are investigating without having the object cease to be 

what it is. The ' invariant '  before us can then be grasped as the essence of 

all the individuals of  the species of  the object under examination. 

Althought Soviet commentators nowhere explicitly argue the point, 

they nevertheless to some extent 'Platonize'  Husserl 's notion of essences. 

This, however, is an incorrect interpretation of Husserl 's views. I f  the 

Soviet philosophers are correct, we would be led to think that essences 

are fixed, definite, and defined. We would be faced, according to their 

reading of  Husserl, with a static reality. Surely such a world would be de- 

void of the dialectic and so counter to Marxism. I t  should be no surprise 

to us, then, that Husserl would be characterized by the Soviets as just an- 

other bourgeois philosopher. Yet even as early as the Logical Investiga- 

tions Husserl distinguished ' idea'  in the Kantian sense from 'idea'  in the 

Platonic sense, leading him to introduce a new term - 'eidos' in the 

Ideas. 8 The eidos, or essence, is of  an individual object taken in its con- 

crete aspects. But it is not exact; rather, there is a certain vagueness in- 

herent in it which is not due to a failure on our part. An attempt exactly 

to determine essences would only result in a loss of  their concrete nature. 

But to ask as Koljadko does for the origin of thought merely reflects his 

naturalistic standpoint. He would have us use thought for a determina- 

tion of its genesis. But in order to do so we must presuppose the existence 

of thought in a place where it does not exist, which is quite impossible. 9 

Koljadko's  question concerns a state of affairs in which thought does not 

yet exist. But if thought does not exist, how can we ask for the thought of  

its origin, for to do so implies that thought does exist? 

In order to proceed in a rigorous, scientific manner we must proceed 

in a phenomenologically descriptive manner, but not within the natural- 

istic attitude. To discover essences we do not proceed in the manner of  the 

natural sciences with their ideal constructs which are 'forced' on reality 

and ideally mathematize the immediately intuited nature. The ideal con- 
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structs found in the natural sciences have their origin purely in the mind 

of the scientist. Essences, however, are not the invention of the phe- 

nomenologist but are found in experience as 'out there'. Yet it is the 

Soviet view that we should proceed in the naturalistic manner charac- 

teristic of the natural sciences in our investigation of the world in general 

and essences in particular. 

The Soviet philosophers are quite justified in pointing out the exces- 

sively 'intellectualistic' attitude of Husserl, at least the early Husserl. But 

this only shows their failure to reckon with the Husserl of the Crisis of the 

European Sciences. In fact the later Husserl seeks answers to the very 

problems posed by Koljadko and others. Intuition is not to be taken as an 

'armchair' operation. Rather, it requires us actively to reject the natural- 

istic attitude and return to the Lebenswelt. But it is through praxis that 

essences are created under concrete-historical conditions. Man creates the 

world around him under specific conditions through his labor. Given the 

raw materials provided to him by nature, he molds and shapes them to 

his choosing for a reason. In other words, man endows the raw materials 

with an essence by giving them a form as a totality which they did not 

possess in nature. Thus to grasp the essence of these man-made objects 

is to seize once again the purpose for the objects' creation. Man through 

his labor creates the rational order by endowing nature, in the form of 

raw materials, with purpose, to fulfill a need. 

To say that intuition is irrational would be equivalent to the claim that 

man's praxis is irrational - a claim that Soviet philosophers certainly do 

not want to make. This same reply adequately deals with the contention 

that the intuitionism of Husserl leads to the existentialism of Heidegger 

and others. If  understood properly, the intuition of essences can also be 

employed as a highly valuable methodological tool for the study of social 

phenomena as, e.g., has been done by Karel Kosik and Tran Duc Thao. 

The existential phenomenologists either were not aware of the later work 

of Husserl or outrighfly disclaimed it. Heidegger, neglecting the writings 

of his former teacher after the Logical Investigations, sees the notion of 

essence in just the manner that Husserl was later to reject. Though it is 

unfortunate that Husserl in his early writings treated essences in a dog- 

matic, reified manner, which thereby led to Heidegger's reified philosoph- 

ical anthropology, the important point is that Husserl later broadened his 

view of essences. Thus we can see that his early conception of essences is 
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not to be rejected as the Soviet philosophers wish to do. Instead it is to be 

taken as a 'moment'  of a more comprehensive theory. The early Husserlian 

theory of essences is a phenomenological description of bourgeois scien- 

tific practice which does not question the origin or source of the essences. 

In his reification of essences Heidegger occludes all social phenomena 

owing to an uncritical acceptance of Husserl's early philosophy. The 

extension of this reification to man himself was then quite natural. The 

Soviet philosophers, in other words, were quite correct in seeing the 

transition from the early Husserl to the early Heidegger. Yet they are 

wrong for placing the responsibility for Heidegger and existentialism in 

general on Husserl who was to denounce his former student's philosophy. 

Heidegger, taking Husserl's early theory of essences but without the 

all-important phenomenological reduction, claimed that man is doomed 

to an alienated existence, forever fraught with anxiety. The blame for 

this view, if it makes sense to speak in such a way, belongs to Heidegger 

and the other existentialists for misinterpreting the reductions in phe- 

nomenological philosophy. It would not be surprising that Heidegger 

and others of that ilk refused to follow Husserl's lead to transcendental 

phenomenology. To do so would have meant the destruction of their 

very existential outlook. The deceivingly intellectualistic stance of the 

early Husserl is what led so many phenomenologists to be surprised at 

the appearance of the Crisis 1° and is what led the Soviet philosopher G. 

D. Sul'~enko to remark, ".. .philosophy was for Husserl truer, the further 

it stood from life, from natural sciences, from the practical needs of 

people".ll 

The various reductions in phenomenology all imply a certain structure 

of consciousness which is called 'intentionality'. It is the primary charac- 

teristic of our consciousness to be always directed to something which it 

itself is not. Consciousness is always consciousness of something. How- 

ever, intentionality is not a passive feature which characterizes how con- 

sciousness adapts itself to whatever it encounters. Husserl wishes to stress 

the active nature of consciousness in that it bestows meaning and con- 

stitutes its objects. 

Most Soviet philosophers have correctly seen the importance of in- 

tentionality in Husserl's philosophy but have attributed the wrong sig- 

nificance to it. I shall shortly take up the issue of idealism in greater detail, 

but for now let it suffice to say that charging Husserl with idealism is one 
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of the central concerns of the Soviet critics. Intentionality is to them 

openly idealistic. 12 Whether it is to be characterized as subjective or ob- 

jective idealism, however, is a question on which there is some ambiguity. 

N. V. Motro~ilova, maintains in one of her articles that while Husserl was 

an objective idealist with respect to the LogicalInvestigations and its view 

of essences and universal ontology, he held a subjective idealist view of 

the inseparability of the ego cogito and the intended object. For Motro~i- 

lova, at least, this problem in Husserl demonstrates the contradictory 

nature of his philosophy. 18 Others, such as Gajdenko, do not give an 

opinion on the matter. The Soviet position, apparently, is still in the 

process of formation. But Soviet philosophers are quick to point out that 

the theory of intentionality somewhat segregates the individual from 

society. To view the individual as a 'pure consciousness' in communion 

with a particular object is to view the individual in abstraction and as 

alienated. It is no wonder then, according to the Soviet philosophers, that 

Heidegger and the existentialists, adopting the notion of intentionality - 

albeit without the phenomenological reduction - utilized it to picture 

man as forever removed from society and faced with 'Angst'. 15 The fault 

supposedly lies with the subjective starting point adopted by Husserl; 

Husserl would have us be a-social beings, say the Soviets. But man cannot 

be understood apart from society and the attempt to perform a phenom- 

enological reduction in order to see the nature of intentionality is 'at  

bottom a fiction', x6 

Again, the Soviet philosophers have failed to take account of Husserl's 

later writings, particularly the Crisis. The early Husserl does readily open 

himself to such a subjective, 'a-social', interpretation. However, with the 

mediation of the Crisis such a view of Husserl's intention in general be- 

comes untenable. The phenomenological reduction is not a mystical 

operation which would have us each withdraw from the world to a solip- 

sistic ego. Rather, it is the operation which allows us to view the dialectic 

in its totality. 17 The reduction allows us to see how the individual fact, 

the object of the intended act, is related to all the facts connected to it. 

Thus a reduction to subjectivity allows us to understand intersubjectivity. 

The examination of my own ego within the epoch6 is really the examina- 

tion of the intersubjective character of subjectivity, genetically as well as 

descriptively. In the words of Husserl: "Thus in whatever way we may be 

conscious of the world as universal horizon, as coherent universe of 
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existing objects, we, each, 'I-the-man' and all of us together, belong to 

the world as living with one another in the world; and the world is our 

world, valid for our consciousness as existing precisely through this 'living 

together'."ls 

Phenomenology does not end with solipsism, but, on the contrary, 

removes the categorizations of the naturalistic attitude thereby revealing 

the relations among the elements constituting the Lebenswelt. Sul'~enko 

claims that the definite separation of subject and object rigidly main- 

tained by phenomenology is recognized by dialectical materialism, though 

overcome through practice. As such diamat is the more 'flexible', dynamic 

philosophy. "Phenomenologists see the need for contact, the contact of 

subject and object in the process of knowledge, but they do not understand 

the importance of the material reality of people in the creation of this 

contact and attempt to attain the goal, declaring subject and object qualita- 

tively homogeneous categories. ''19 Yet the force of this argument is 

largely removed in light of our earlier comments. 

Phenomenology, like diamat, views practice as essential to an under- 

standing of the subject and object. Both philosophies seek to eliminate 

practically the separation between the knower and the known. As I have 

said earlier, phenomenology, unlike diamat, recognizes that the individual 

through his labor constitutes both the world, through the creation of 

essences, and himself. The world is known insofar as I constitute it 

through my practice. But this world in turn affects my very being and how 

I look at the world. In other words, there is a dialectical relationship be- 

tween the individual and his world. The diamat view of knowledge and 

truth as correspondence is static and void of the dialectic. Such a theory 

of truth takes the world as completely pre-constituted and man only as an 

observer not a maker. The diamat view of knowledge and truth, for the 

most part, disregards the active aspect of man's inquiry and particularly 

the absolutely crucial role played by labor in obtaining knowledge. The 

Soviets, despite the many years since the first appearance of Lenin's 

Philosophical Notebooks, still have not fully recognized the worth of many 

ideas contained therein. Instead, the majority of them remain bound to 

the very un-dialectical view of truth contained in the earlier work by Lenin, 

Materialism and Empirio-Criticism. Since I know the world only through 

my practice, truth is not the correspondence between concept and object, 

not merely a matter of reflection, as the Soviet philosophers maintain, 
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but rather of adequacy. The truly dialectical view of truth is as a corre- 

spondence between the concept and the "fulfillment of the goal for which 

the concept was originally devised". 20 Since all concepts are brought 

forth in a definite social context with social implications and have the goal 

fulfilled in a social environment, the notion of truth is integrally social. It  

is diamat which poses a material reality existing quite independently of 

the individual, which man through his actions only approaches insofar as 

he changes himself to conform to that 'reality'. That is, diamat, not phe- 

nomenology, is the philosophy which separates subject and object. 

I have already mentioned how Husserl is characterized by the Soviet 

philosophers as an idealist. 21 In so doing, they quickly point out that 

Husserl himself characterized his world-view as idealism, zz Some, e.g., 

Motro~ilova, in one of her articles, claim that while Husserl maintained 

he was neutral in the age-old struggle between idealism and materialism, 

his philosophy was evolving from objective idealism to an ever more open 

subjective idealism. 2~ According to Motro~ilova, Husserl, starting with 

the second volume of the Logical Investigations, turned more and more 

noticeably to subjective idealism. For example, in his studies on subjectivi- 

ty appearing as early as 1906, in The Idea ofPhenomenology, Husserl al- 

ready treats the problem in a subjective idealist manner. The 'subjective 

idealism' of Hussefl, then, leads directly to the deeply subjective phi- 

losophy of the existentialists 24, for both have the same starting point - the 

socially isolated individual. 

Perhaps the most cogent and philosophically rigorous article yet to 

appear on this matter was written by Gajdenko. In it Gajdenko discusses 

the subjective origins of idealist philosophy with particular reference to 

Fichte. Fichte, like Husserl, starts out with the I. However, for Fichte the 

I is a spiritual substance which is the cause of itself. For Husserl we do 

not remain closed within this I, as is the case with Fichte. Instead, the no- 

tion of intentionality is what allows us to emerge from the abstract I. 

Through an examination of consciousness qua intentional we 'open' the 

consciousness to other objects, z~ Thus it is through intentionality, which 

belongs to the very nature of consciousness, that the subject recognizes 

both himself, as not a mere Fichtean ego, and the world. But since we 

constitute the objects of our intentional gaze the question arises for Hus- 

serl of the meaning of the objects. If  I can philosophically ask for the 

meaning of the presentations before me, I can ask for the meaning of my 
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own existence and how it is constituted. These are the very questions posed 

by Heidegger and Jaspers. The analysis of intentionality in Husserl, ac- 

cording to Gajdenko, will allow us, then, to see the progression from 

phenomenology to existentialism. 26 

Gajdenko's argument is quite perceptive and sound. The philosophies 

of Fichte and Husserl do have some strong epistemological similarities, 

as has been shown by Hyppolite alsofl 7 But, as Gajdenko points out, the 

Fichtean ego is theoretically closed within itself and only emerges, almost 

'halfheartedly', in positing the material world out of moral considera- 

tions. The Husserlian ego, unlike the Fichtean ego, is neither empirical 

nor psychological but transcendental. It knows itself as an ego in being 

conscious of something else. The similarity between the two philosophers 

ends at this point, for Fichte failed to recognize and perform the trans- 

eendental-phenomenological reduction which would have removed his 

final reliance on faith. 2s Husserl is not at all left within the idealism of 

Fichte, for the former refuses to analyze the ego abstractly or naturalisti- 

cally. 

Gajdenko is also correct in pointing out that Husserl in his later writings 

asked the same questions as Heidegger and that these questions about the 

meaning of existence can be seen to be logically derived from the analyses 

contained in Husserl's early writings. Yet these questions do not in 

themselves possess the pejorative import that Gajdenko appears to as- 

cribe to them. In a sense, Marx himself asked the question of the meaning 

of man in Capital 29 What is important is not only the questions asked 

but the answers offered. From the latter point of view the philosophies of 

Husserl and Heidegger could not be farther apart. For Heidegger man is 

the irrational being whose days are filled with anxiety and concern for 

death. For Husserl man is the rational being whose telos is the rational, 

human society free from objectifications and mechanical idealizations. 

Gajdenko's conclusion is that Husserl is an idealist with strong subjective 

idealist tendencies and that Husserl has a method and problematic which 

directly lead to existentialism. Yet, though she does not explicitly claim 

that Husserl was an existentialist or even sympathetic to existentialism 

and its outlook on life, her article does invite such a conclusion on the part 

of the reader. 

The question, then, in light of the Soviet comments, is to what extent is 

Husserl an idealist. Many phenomenologists have written on this question; 
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but, unfortunately, there is no single unanimous answer. Some see Hus- 

serl as a realist, some as an idealist, and still others as neither, z0 Even 

though Husserl himself characterizes his philosophy as a 'Transcendental 

Idealism' there are certainly well founded reasons for wishing to refrain 

from outrigthly labeling phenomenology as idealist. By no means can I 

enter into a discussion and examination of these considerations here. 

But I am largely in sympathy with Kockelman's conclusion that there are 

several different correlative spheres to phenomenological philosophy. On 

the one hand, there is the 'phenomenological sphere' in which conscious- 

ness and the world are completely correlative and, on the other, the 

'transcendental sphere' in which the ego cogito is dominant and one brack- 

ets the existence of literally everything else. zl The first sphere is predomi- 

nant in the Crisis, while the second sphere is predominant in the Cartesian 

Meditations. Soviet philosophers have correctly pointed out the idealistic 

tendencies in Husserl's work but have failed to take note of the realist 

tendencies. Phenomenology does transcend the traditional dichotomy 

between realism and idealism by means of the reduction. Perhaps it is the 

very insistence on such a dichotomy between realism and idealism on the 

part of the Soviets which prevents them from adequately dealing with the 

epoch6. 

In my analysis of the Soviet position thus far I have relied rather 

heavily upon Husserl's last work, the Crisis of the European Seienee~. I do 

not wish to give the impression that the Soviets are completely unaware 

of its existence. Several Soviet philosophers allude to it in the course of 

their respective expositions. But only Motro~ilova discusses the Crisis at 

any length, and even then she only deals with it on a superficial level To 

her Husserl's work demonstrates the crisis of capitalistic science and 

capitalistic societies. "The acknowledgment that the crisis of the con- 

temporary capitalist world is wide and universal is all the more valuable 

in that it rings from the lips of a bourgeois philosopher, a representative 

of an influential academic philosophy,... ''32 Motro~ilova looks at the 

Crisis as Husserl's statement on the then contemporary economic and 

political crisis. For Husserl the way out of the crisis lies in an idealist 

appeal to philosophers to adopt phenomenology. Like Hegel, Husserl too 

has blind faith in an ideal spirit manifesting itself in history, working its 

way to a telos-reason. "Husserl shares with Hegel and other representa- 

tives of German idealist philosophy an essential narrowness. In the first 
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place, he believes in 'rational vital thought', in the teleological movement 

of European history to immortal spirit and rationality. Therefore, in the 

second place, it seems to him that it is only necessary to overcome the 

weariness characteristic of our age, to realize the great goal of the move- 

ment, which is attained by the help of philosophical (for Husserl phenom- 

enological) education." 3a 

Such then is Motro~ilova's critique of the Crisis. Needless to say, she 

omits much indeed; but even with what she does deal, she gives a misrep- 

resentation of the Crisis. Husserl is not only concerned with the capitalist 

sciences and society but with all sciences in all societies. Science in both 

the capitalist nations and in the socialist ones remains the final arbiter of 

truth. Science in both 'camps' occludes the telos of a rational, human 

society. Man, in effect, is subjugated by his technology, by his naturalistic 

attitude, by his science. The sciences have forgotten the purpose for their 

creation. We have substituted ideal, mathematized constructs in the 

sciences for the worldly, practical conceptions of the Lebenswelt. These 

ideal constructs have then been turned on man himself, resulting in the 

naturalistic social sciences, one of the most extreme examples of which is 

behavioristic psychology. 

Motrosilova's other line of attack against Husserl, that he sees phi- 

losophy as the 'savior of European civilization', is also a misrepresenta- 

tion. If Husserl thought that a philosophical education, in the academic 

sense, would result in the 'emancipation' of mankind, Motro]ilova would 

be warranted in her ridicule and denunciation of him. But Husserl need 

not be read in such a manner, and in fact there are good reasons for 

denying that Husserl ever thought of phenomenology, or philosophy as it 

should be, as a purely academic enterprise. As Paul Piccone well points 

out, "... phenomenology is not another philosophical castle in the air, 

designed down to the minutest detail once and for all, to be praised and 

contemplated by appreciative academicians. ''a4 "... Husserl can only 

write introductions, i.e., perform concrete phenomenological analyses, so 

that his followers will not merely parrot his results, which would indicate 

a total misunderstanding of his phenomenology, but will practice it in 

their own lives and in the first person. ''aS Phenomenology can be the 

savior of civilization, of humanity, if employed not by the professional 

philosophers but by the proletariat. As Marx said: "Just as philosophy 

finds in the proletariat its material weapon, the proletariat finds in phi- 
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losophy its spiritual weapon .... " Furthermore, philosophy cannot be 

abolished before it is realized. The occlusion of man in society, his aliena- 

tion in socialist and capitalist countries alike, etc., is ample proof that 

philosophy has not yet been realized. 

Nor is Motrogilova the only Soviet philosopher to comment on a pre- 

sumed relationship between Husserl's studies and the particular time in 

which they were written. For example, Sul'~enko comments that it was 

during the 'general crisis of capitalism' that Husserl attempted a rap- 

prochement between philosophy and everyday experience. 36 In the Soviet 

mind, phenomenology evolved into existentialism as the crisis of capital- 

ism continued and increased. This, then, provides them with another way 

of linking the two different philosophies. 

The study of Husserlian phenomenology in the Soviet Union is still in its 

nascent stages. Yet the general line of approach and attack has already 

been outlined. By linking phenomenology to existentialism the Soviet 

philosophers have bound the former to an essentially irrational world- 

view whose appearance on the world-scene is in turn linked to the in- 

creasingly degenerate capitalist mentality and society. Husserl is, of 

course, partly responsible for this state of affairs as he avoided outright 

social and political statements and analyses. But, on the other hand, 

Husserl did sever connections with Heidegger and others of an irrational 

bent. Husserl's last writings are a testimony to his diligence in this regard 

and are very likely the highest expression of rational thinking in the twen- 

tieth century. Perhaps in time the Soviet philosophers will come to 

realize the real significance of Husserl's work and see its inherent in- 

compatibility with existentialism. For the present, though, they continue 

to see the work of Husserl only from the standpoint of existential phe- 

nomenology. The Soviet philosophers have quite perceptively, and cor- 

rectly, seen how the early work of Husserl can lead to the moribund 

philosophy of Heidegger. But they have failed to see the evolution in 

Husserl's own thought to a genuine dialectical world-view. The later work 

of Husserl does lend itself to a Marxian reading quite readily. The Soviet 

view of dialectical materialism itself could be much enhanced by a media- 

tion on Husserlian phenomenology leading to a final rejection of such 

doctrines as truth as correspondence and alienation as a feature of man's 

existence solely in a capitalist society. 
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