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$�KLVWRULDQ�RI�:HVWHUQ�0HGLHYDO�KLVWRU\�E\�WUDLQLQJ�DQG�D�UHOLJLRXV�SKLORVRSKHU�E\�YRFDo
WLRQ��/HY�3ODWRQRYLFK�.DUVDYLQ��ށ����������H[SORUHG�WKH�LQWHUFRQQHFWHGQHVV�RI�KLVWRU\�
DQG�UHOLJLRQ�WKURXJKRXW�KLV�OLIH��+H�GHYHORSHG�KLV�LGHDV�IRFXVLQJ�RQ�WKH�QRWLRQV�RI�WKHRo
phany and theosis, where the divine revealed itself in history and history moved towards 
GLYLQL]DWLRQ��.DUVDYLQއV�ZULWLQJV�UHIOHFWHG�LQIOXHQFHV�RI�VXFK�GLYHUVH�WKLQNHUV�DV�1LFRODV�
of Cusa, Bonaventure and Angela of Foligno, or Vladimir Soloviev and Oswald Spengler. 
Building upon their ideas, Karsavin created an original philosophy of personalism, which 
ZDV�EDVHG�RQ�WKH�FRQFHSW�RIކ�DOO�XQLW\އ��&HQWUDO�WR�LW�ZDV�WKH�LGHD�RI�WKHކ�SHUVRQއ�ERWK�DV�
DQ�LQGLYLGXDO�DQG�D�FROOHFWLYH�HQWLW\��7KLV�FKDSWHU�H[DPLQHV�.DUVDYLQއV�OLIH�DQG�WKRXJKW��
ILUVW�LQ�SUH�UHYROXWLRQDU\�6W��3HWHUVEXUJ��WKURXJK�WKH�H[SHULHQFHV�GXULQJ�WKH�5XVVLDQ�5HYo
olution, during his exile in Berlin, Paris, and Kaunas, and finally to his incarceration in 
6WDOLQއV�*XODJ�FDPS�ZKHUH�KH�ZDV�VHQW�DIWHU�WKH�HQG�RI�WKH�6HFRQG�:RUOG�:DU�DQG�ZKHUH�
KH�SHULVKHG��,W�SD\V�FORVH�DWWHQWLRQ�WR�D�QXPEHU�RI�FUXFLDO�SRLQWV�RI�.DUVDYLQއV�LQWHOOHFWXDO�
RG\VVH\�LQFOXGLQJ�WKH�LPSDFW�RI�WKH�UHYROXWLRQ�RQ�.DUVDYLQއV�WKRXJKW��WKH�GHYHORSPHQW�RI�
KLV�FRQFHSW�RIކ�DOO�XQLW\އ��KLV�KLVWRULRVRSK\��KLV�HQJDJHPHQW�ZLWK�HFXPHQLVP�DV�ZHOO�DV�KLV�
LQYROYHPHQW�ZLWK�(XUDVLDQLVP��7KH�FKDSWHU�FRQFOXGHV�ZLWK�D�GLVFXVVLRQ�RI�WKH�UHGLVFRYo
HU\�RI�.DUVDYLQއV�SKLORVRSKLFDO�OHJDF\�LQ�SRVW�6RYLHW�5XVVLD�

Keywords: all-unity, divinization, ecumenism, Eurasianism, Gulag, historiosophy, medieval history, personalism, 
Russian Revolution

AMONG the thinkers of the Russian religious Renaissance of the early twentieth century, 
WKH�OLIH�DQG�LGHDV�RI�/HY�3ODWRQRYLFK�.DUVDYLQ��ށ����������ZHUH�XQXVXDO��%\�IDPLO\�EDFNo
ground Karsavin belonged to the artistic circles at the tsarist court in St. Petersburg. By 
education and original profession he was a historian of the Western Middle Ages. Unlike 
other Russian religious thinkers, in his youth Karsavin did not engage in radical leftist 
politics. Although interested in religiosity as a historian, only during the revolution of 
1917 did he turn towards religious philosophy proper. Among the intelligentsia, he gained 
notoriety for publishing an erotically charged philosophical treatise that contained echoes 
RI�KLV�DGXOWHURXV�DIIDLU�ZLWK�D�\RXQJ�VWXGHQW��.DUVDYLQއV�SKLORVRSK\�RIކ�DOO�XQLW\އ��YVHHGLQo
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stvo) is unique, too, as it owes as much to the Russian philosophical tradition of Vladimir 
6RORYLHY�DV�WR�SKLORVRSKHUV�DQG�WKHRORJLDQV�RI�WKH�:HVWHUQ�0LGGOH�$JHV��PRVW�SURPLQHQWo
ly Nicholas of Cusa.

.DUVDYLQއV�LQWHOOHFWXDO�GHYHORSPHQW�KDV�RIWHQ�EHHQ�GHVFULEHG�DV�DQ�DOWHUQDWLRQ�EHWZHHQ�
being a historian and a philosopher (Khoruzhii 2004��������7KLV�FKDSWHU�DWWHPSWV�WR���ށ
modify this interpretation, arguing that already as a historian Karsavin was implicitly a 
religious philosopher and that the study of religious philosophy and history were for 
.DUVDYLQ�FRQFHSWXDOO\�LQWHUWZLQHG��.DUVDYLQއV�WKRXJKW�GHYHORSHG�DURXQG�WKH�QRWLRQV�RI�
WKHRSKDQ\�DQG�WKHRVLV��ZKHUH�WKH�GLYLQH�UHYHDOHG�LWVHOI�LQ�KLVWRU\�DQG�KLVWRU\�PRYHG�WRo
wards divinization.

Religiosity and Revolution
Lev Karsavin was born in 1882 in St. Petersburg into the family of Platon Karsavin, a 
GDQFHU�DW�3HWLSDއV�EDOOHW�WURXSH��DQG�$QQD�.DUVDYLQD��DOOHJHGO\�D�GLVWDQW�UHODWLYH�RI�WKH�
Slavophile Aleksei Khomiakov. Whereas his younger sister, the famous ballerina Tamara 
.DUVDYLQD��IROORZHG�LQ�WKH�IRRWVWHSV�RI�KHU�IDWKHU��/HY�DSSHDUV�WR�KDYH�LQKHULWHG�WKH�VSLULo
tuality of his mother (Karsavina 1931, 108).

(p. 511) In 1901 Karsavin enrolled in the historical-philological faculty of St. Petersburg 
8QLYHUVLW\��ZKHUH�KH�EHFDPH�RQH�RI�WKH�PRVW�WDOHQWHG�VWXGHQWV�RI�WKH�SURPLQHQW�PHo
dievalist I. M. Grevs. Karsavin specialized in the history of Western Europe, studying the 
fifth-century Gallo-Roman aristocrat and bishop Sidonius Apollinaris, an important figure 
in the transition from late Roman antiquity to the early Middle Ages (e.g. Karsavin 1908). 
For his further studies he switched to the history of Medieval Italian religiosity and in 
�����GHIHQGHG�KLV�0DVWHUއV�WKHVLV� (VVD\V�RQ�5HOLJLRXV�/LIH�LQ�,WDO\�LQ�WKH�;,,ށ;,,,�&HQo
turies. His thesis, based on profound archival research in European archives, earned 
.DUVDYLQ�SURIHVVLRQDO�DFFODLP��$OUHDG\�LQ�WKLV�ZRUN�.DUVDYLQ�IRUPXODWHG�RQH�RI�KLV�FHQo
WUDO�SUHFHSWV��WKH�XQLW\�RIކ�UHOLJLRXV�OLIHއ��$OWKRXJK�UHOLJLRVLW\�PDQLIHVWHG�LWVHOI�LQ�GLIIHUHQW�
forms, from heretics of all kinds to the orthodox views of the Catholic Church, Karsavin 
FODLPHG�WKDW�WRJHWKHU�WKH\�FRQVWLWXWHG�Dކ�FRPPRQ�UHOLJLRXV�IXQGއ��obshchii religioznyi 
fond���$OO�UHOLJLRXV�PRYHPHQWV��LQ�KLV�YLHZ��SDUWRRN�HTXDOO\�LQ�WKH�XQSUHFHGHQWHG�UHOLo
gious revival of the late twelfth and early thirteenth century (Karsavin 1912, XVIII).

While in his earlier research Karsavin followed in the footsteps of his teacher, his doctoral 
dissertation, 7KH�)RXQGDWLRQV�RI�0HGLHYDO�5HOLJLRVLW\�LQ�WKH�;,,ށ;,,,�&HQWXULHV��3ULPDULO\�
in Italy (1916), revealed an innovative methodological approach. This work has recently 
HYHQ�EHHQ�FRQVLGHUHG�WKH�ILUVWކ�FXOWXURORJLFDOއ�VWXG\�LQ�5XVVLDQ�VFKRODUVKLS��FRPSDUDEOH�
in its holistic and anthropological approach to the later work of the French Annales 
school, with its history of mentalities and total history (Iastrebitskaia 2001���,Q�KLV�DPELo
tious dissertation Karsavin tried to determine the particular features of a given culture 
WKURXJK�LWV�UHOLJLRVLW\�DQGކ�W\SLFDOއ�UHOLJLRXV�ILJXUHV��EULQJLQJ�WRJHWKHU�WKH�JHQHUDO�DQG�
WKH�LQGLYLGXDO��+H�DUJXHG�WKDW�WKH�FRPPRQ�UHOLJLRXV�IXQGކ�H[LVWV�LQ�HYHU\�PHPEHU�RI�D�
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JLYHQ�JURXSއ��DQG�XQGHU�FHUWDLQ�FLUFXPVWDQFHV�UHYHDOV�LWVHOI�LQ�KLVކ�FKDUDFWHULVWLF�UHOLo
JLRXV�UHDFWLRQVއ��RUކ�WKH�WRWDOLW\�RI�KLV�UHOLJLRXV�H[SHULHQFHVއ��.DUVDYLQ 1997b, 29).

7R�JHW�D�VHQVH�RI�WKLVކ�IXQGއ�WKDW�FKDUDFWHUL]HG�HYHU\�HSRFK�LW�ZDV�QHFHVVDU\�WR�VWXG\�WKH�
 srednii chelovek), who never existed empirically, yet methodologically��އDYHUDJH�SHUVRQކ
FRUUHVSRQGHG�WR�FRQFHSWV�VXFK�DVކ�PDQ�RI�WKH�5HQDLVVDQFHއ�RUކ�WKH�+XPDQLVWއ��.DUVDYLQ 

1997b�������.DUVDYLQ�FODLPHG�WKDW�DOWKRXJKކ�WKH�DYHUDJH�SHUVRQއ�ZDV�HPERGLHG�LQ�HYHU\�
real representative of the group, it was the most prominent persons, such as the clergy or 
educated lay people, who allowed study of these features with particular clarity (Karsavin 

1997b�����������$PRQJ�.DUVDYLQއV�PRVW�RIWHQ�TXRWHG�UHSUHVHQWDWLYHV�RI�PHGLHYDO�UHOLo
gious life were St. Francis of Assisi and his followers, such as Angela of Foligno, but also 
Bernard of Clairvaux and Bonaventure, to name only a few.

.DUVDYLQއV�VFKRODUVKLS�ZDV�ZHOO�DFFODLPHG�DQG�SURPLVHG�D�VXFFHVVIXO�DFDGHPLF�FDUHHU��
$OUHDG\�WKHQ�KH�ZDV�WHDFKLQJ�LQ�YDULRXV�LQVWLWXWLRQV�RI�KLJKHU�HGXFDWLRQ�LQ�6W��3HWHUVo
EXUJ��LQFOXGLQJ�WKH�%HVWX]KHY�&RXUVHV�DQG�3HWURJUDG�8QLYHUVLW\��<HW��KLV�LQWHUHVW�LQ�UHOLo
gious history was more than just a professional choice; it also satisfied a personal quest 
IRU�VSLULWXDOLW\��DV�.DUVDYLQ�FRQIHVVHG�LQ������LQ�D�OHWWHU�WR�KLV�DGYLVHU��,�P�SOHDVHG�WKDWއ,ކ�
took up religious history: this perfectly fits my character, as I feel inside myself religious 
LQFOLQDWLRQV�DQG�VRPHWLPHV�LQGXOJH�LQ�VFHSWLFDO�P\VWLFLVPއ��,DVWUHELWVNDLD 1994ށ������� 

(p. 512) ,W�LV�QR�VXUSULVH�WKHQ�WKDW�EHIRUH�WKH�)LUVW�:RUOG�:DU�.DUVDYLQ�KDG�DOUHDG\�SDUWLFLo
pated in the activities of the St. Petersburg Religious-Philosophical Society.

+LV�HYROXWLRQ�IURP�WKH�SULPDULO\�DFDGHPLF�VWXG\�RI�UHOLJLRQ�WRZDUGV�WKH�H[SHULHQFH�RI�UHo
OLJLRQ�PDQLIHVWHG�LWVHOI�LQ�KLV�WUDQVODWLRQ�RI�WKH�,WDOLDQ�P\VWLF�$QJHOD�RI�)ROLJQRއV 5HYHODo
tions of the Blessed Angela, undertaken in 1917 and published in 1918. As Karsavin later 
FRQIHVVHG��WKLV�WUDQVODWLRQކ��PRUH�WKDQ�DQ\WKLQJ�HOVH�LQWURGXFHG�PH�LQWR�WKH�ZRUOG�RI�UHOLo
JLRXV�OLIH�DQG�&KULVWLDQ�PHWDSK\VLFVއ��/DVLQVNDV 2011, 115).

,Q�$QJHODއV�P\VWLFDO Revelations .DUVDYLQ�GLVFRYHUHG�WZR�LGHDV�WKDW�ZRXOG�EHFRPH�FHQo
tral elements of his own later philosophical writings: the emphasis on the perfection of 
WKH�7ULQLW\�DQG�WKH�FHOHEUDWLRQ�RIކ�/RYHއ�DV�WKH�SHUIHFW�ZD\�WR�H[SHULHQFH�'LYLQLW\��,Q�KHU�
P\VWLFDO�H[SHULHQFH��.DUVDYLQ�H[SODLQHG��$QJHODއV�VRXOކ�HQFRXQWHUHG�>ޔ@�WKH�+RO\�7ULQLW\�
DQG�KHUVHOI�LQ�LWV�PLGVWއ��.DUVDYLQ 1997a��������$QJHODއV�P\VWLFDO�H[SHULHQFH�ZDV�WKH�H[o
SHULHQFH�RI�ORYH�ERWK�WRZDUGV�*RG�DQG�WKH�ZRUOGކ��WKH�FRPSUHKHQVLRQ�RI�VRPH�GXDO�XQLW\އ�
WKDWކ�RSHQHG�XS�WR�KHU�LQ�WKH�DQDO\VLV�RI�KXPLOLW\�DQG�ORYHއ��.DUVDYLQ 1997a, 115, 128). 
7KHUH�LV�QR�GRXEW�WKDW�.DUVDYLQ�VWURQJO\�IHOO�XQGHU�WKH�VSHOO�RI�$QJHODއV�ZULWLQJ�DQG�KHU�
P\VWLFDO�H[SHULHQFH�RI�*RG�DQG�WKDW�KH�FRQVLGHUHG�KLV�WUDQVODWLRQ�D�VWHS�WRZDUGV�KLV�LGHQo
WLILFDWLRQ�ZLWK�WKH�PHGLHYDO�P\VWLF��+H�FDOOHG�KLPVHOI�RQHކ�RI�WKH�VRQV�RI�WKH�JUHDW�DQG�
KRO\�PRWKHU�$QJHODއ�DQG�HQGHG�KLV�LQWURGXFWLRQ�ZLWK�WKH�ZRUGV6ކ�DQFWD�$QJHOLFD��RUD�SUR�
QRELVއ���.DUVDYLQ 1997a, 131).

7KH�5XVVLDQ�5HYROXWLRQ�DGGHG�SDUWLFXODU�XUJHQF\�WR�.DUVDYLQއV�UHOLJLRXV�VHDUFK�DQG�KDG�D�
crucial impact on his life and ideas. His religious sentiments now became public, part of a 
EURDGHU�UHOLJLRXVކ�DZDNHQLQJއ�DPRQJ�PHPEHUV�RI�WKH�ORFDO�LQWHOOLJHQWVLD��DV�WKH�VRFLRORo
JLVW�3LWLULP�6RURNLQ��D�FORVH�REVHUYHU��ODWHU�UHFDOOHG�QWHOOHFWXDOV�DQG�VWXGHQWV��SUHYLRXVo,ކ�
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ly atheistical to a degree, now became religious. Professors Losky [N.O. Losskii], [I. M.] 
Grevs, Karsavin, and others, began to preach in the churches, a thing never heard of 
EHIRUHއ��6RURNLQ 1950��������,Q�HDUO\�������.DUVDYLQ�ZDV�D�IRXQGLQJ�PHPEHU�RI�WKH�%URWKo
HUKRRG�RI�6W��6RSKLD�DQG�LQ������KH�EHFDPH�RQH�RI�WKH�IRXQGHUV�RI�WKH�3HWURJUDG�7KHRo
logical Institute (the former Theological Academy), where he taught a course on the 
.(KRUX]KLL 2012a, 471.��އ\RXQGDWLRQV�RI�&KULVWLDQLW(ކ

<HW�WRJHWKHU�ZLWK�UHOLJLRXV�HQWKXVLDVP�WKH�UHYROXWLRQ�DOVR�UDLVHG�GLIILFXOW�PRUDO�DQG�SROLWLo
cal questions. In particular, after the Bolshevik takeover Karsavin was confronted with 
SURIRXQG�PRUDO�FKRLFHV��&RXOG�RQHކ�DFFHSWއ�WKH�UHYROXWLRQ"�2U�VKRXOG�LW�EH�UHVLVWHG��SHUo
KDSV�HYHQ�E\�IRUFH"�&RXOG�UHYROXWLRQDU\�YLROHQFH�EH�MXVWLILHG�E\�WKH�UHYROXWLRQއV�EHQHYRo
OHQW�HIIHFWV�LQ�D�GLVWDQW�IXWXUH"�,Q�DQ�HVVD\�SXEOLVKHG�RQO\�SRVWKXPRXVO\�.DUVDYLQ�UHMHFWo
ed the view that for the sake of the revolution and a bright future public morality could be 
separated from personal morality. He categorically rejected violence (even for beneficial 
goals) and insisted that only religion can serve as the foundation of absolute morality and 
moral obligations (Karsavin 1993f).

.DUVDYLQއV�DWWLWXGH�WR�WKH�QHZ�%ROVKHYLN�UHJLPH��KRZHYHU��ZDV�DPELJXRXV��2Q�WKH�RQH�
KDQG��KH�GHHPHG�WKH�%ROVKHYLNVކ�KLJKO\�LJQRUDQWކ��އXQHGXFDWHGއ��H[KLELWLQJކ�GHVSRWLVP�
DQG�IDQDWLFDO�LQWROHUDQFHކ��އXQVFUXSXORXVQHVVކ��އVO\QHVVއ�DQGކ�IDOVLW\��2އQ�WKH�RWKHU�KDQG��
KRZHYHU��KH�IRXQG�WKHP�WKH�RQO\�IRUFH�DEOH�WRކ�SUHVHUYH�5XVVLDQ�VWDWHKRRG�DQG�FXOWXUHއ��
'HVSLWH�WKHLU�FRPPXQLVW�LGHRORJ\�WKH\�ZHUH�H[SUHVVLQJ�FHUWDLQކ�HOHPHQWDO�VWULYLQJV�RI 

(p. 513) WKH�5XVVLDQ�SHRSOHއ�DQG�UHDOL]LQJކ�WKH�SXUVXLW�RI�VRFLDO�UHFRQVWUXFWLRQ�DQG�HYHQ�
VRFLDO�WUXWK��WKH�LQVWLQFWV�RI�VWDWHKRRG�DQG�JUHDW�SRZHU�DVSLUDWLRQV��8އQFRQVFLRXVO\�WKH�
%ROVKHYLNV�JDYH�YRLFHކ�WR�FHUWDLQ�EDVLF�UHOLJLRXV�LGHDOV�DQG�TXHVWV�RI�WKH�5XVVLDQ�
SHRSOHއ��.DUVDYLQ 1993aށ���������

In his assessment of the Russian Revolution, Karsavin may have been inspired by the 
writings of Joseph de Maistre, whose Considerations on France KH�VWXGLHG�GXULQJ�WKH�UHYo
olutionary period (Karsavin 1989����XVW�OLNH�GH�0DLVWUH��.DUVDYLQ�DWWHPSWHG�WR-������ށ�
ground his moral considerations on religion rather than rationalism. In two dense essays 
ZULWWHQ�DW�WKDW�WLPH��.DUVDYLQ�H[SORUHG�WKH�LVVXH�RI�PRUDOLW\��PRUDO�DFWLRQ�DQG�WKH�SUREo
lem of free will, criticizing and rejecting central concepts of the Western Enlightenment 
tradition, which he saw embodied primarily in the writings of David Hume and Immanuel 
Kant.

.DUVDYLQއV2ކ�Q�*RRG�DQG�(YLOއ�LV�HVVHQWLDOO\�D�FULWLTXH�RI�WKH�.DQWLDQ�FDWHJRULFDO�LPSHUDo
tive as overly formal and insufficiently related to the absolute. Evil, Karsavin argued, does 
not exist by itself, only good exists. What is perceived in the empirical world as evil is in 
fact insufficiently, incompletely realized absolute good, for lack of human effort (Karsavin 

1994e, 270).

,Q2ކ�Q�IUHHGRPއ�KH�FULWLFL]HG�+XPHއV�DQG�.DQWއV�LGHDV�RI�FDXVDWLRQ��DUJXLQJ�WKDW�WKH\�
WXUQ�KXPDQ�DFWLRQV�LQWR�XQFRQQHFWHG�DQG�LVRODWHG�UDWLRQDO�GHFLVLRQV��,Q�KLV�YLHZ��KRZHYo
er, the human soul experienced events and actions as a continuous process, where past, 
SUHVHQW��DQG�IXWXUH�DUHކ�LQWXLWLYHO\އ�SHUFHLYHG�DQG�FDQQRW�EH�QHDWO\�DQG�PHFKDQLFDOO\�GLVo
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tinguished. The human soul, Karsavin insisted, consists of both will and reason and these 
FDQQRW�EH�GLYLGHG��0RUHRYHU��.DUVDYLQ�FODLPHG��KXPDQ�VSLULWXDO�OLIH�LV�QRW��DV�.DQW�DUo
gued, separated into the noumenal and phenomenal spheres. There is no gap between the 
two spheres and the empirical continuously transcends into the all-united (vseedinoe) 
�.DUVDYLQއV�WHUP�IRU�WKH�.DQWLDQ�QRXPHQRQ���.DUVDYLQ 1994f, 235).

Metaphysics of All-Unity
Further developing his metaphysics of all-unity, in 1922 Karsavin published 1RFWHV�3HWURo
politanae, a philosophical treatise on metaphysical (and physical) love. Not least because 
Karsavin discussed his views on divine love next to and intertwined with more mundane 
forms of love, including allusions to a love affair with one of his female students, this 
work acquired notoriety among the Russian literati.

Noctes Petropolitanae��.DUVDYLQއV�ILUVW�WUXO\�SKLORVRSKLFDO�ZRUN��LV�DQ�H[DPLQDWLRQ�RI�WKH�
EDVLF�IRXQGDWLRQV�RI�&KULVWLDQ�WHDFKLQJV�RQ�WKH�'HLW\��)XUWKHU�HODERUDWLQJ�$QJHODއV�PHGLo
WDWLRQV�RQކ�/RYHއ��.DUVDYLQ�FHOHEUDWHV�LW�DV�WKH�RQH�SULQFLSOH�WKDW�DOORZV�IRU�XQLILFDWLRQ�RI�
human beings among each other and, at the same time, with God. The experience of love, 
LQ�.DUVDYLQއV�YLHZ��LV�WKH�H[SHULHQFH�RI�DOO�XQLW\��/RYH��KH�FODLPHG��DOORZV�RQH�WRކ�UHDFK�
WKH�WKUHVKROG�RI�LQILQLW\އ�DQG��XVLQJ�WKH�ZRUGV�RI�$QJHOD�RI�)ROLJQR��WR�VHH�RQHVHOIކ�ULJKW�LQ�
WKH�PLGGOH�RI�WKH�+RO\�7ULQLW\އ��.DUVDYLQ 1994d, 109, 170).

(p. 514) -XVW�DV�WKH�WZR�ORYHUV�SDUWDNH�LQ�WKH�GLYLQH�DOO�XQLW\��VR�PDQNLQG�DV�D�ZKROH�UHSUHo
VHQWV�WKH�KLHUDUFKLFDO�IRUP�RI�DOO�XQLW\ކ��D�KLHUDUFKLFDOO\�EXLOW�XQLW\�RI�PXOWLSOLFLW\��LW�UHDOo
L]HV�LWVHOI�LQ�WKH�PXOWLSOH�PXWXDO�FRPSOHPHQWDWLRQ�RI�LQGLYLGXDO�XQLWV��LQ�DQ�RULJLQDO�FRPo
ELQDWLRQއ�RI�VWDWHV�DQG�QDWLRQV��WKDW�LVކ��PXOWL�XQLWLHVކ��އXQLRQV�RI�ORYHއ��soiuzy liubvi), as 
Karsavin called them (Karsavin 1994d��������<HW�PDQNLQGއVކ�XQLW\�RI�PXOWLSOLFLW\އ�LV�PHUHO\�
D�PLUURU�LPDJH�RI�WKH�PRVW�IXQGDPHQWDO�XQLW\�LQ�GLYHUVLW\ނWKDW�RI�*RG�LQ�+LV�WKUHH�K\o
SRVWDVHV��ZKHUH�LQ�Dކ�GXDO�XQLW\ކ�އ*RG�)DWKHU�VXUUHQGHUV�KLPVHOI�HQWLUHO\�WR�WKH�6RQ�DQG�
HQWLUHO\�DFFHSWV�WKH�6RQ��ZKR�LV�VXUUHQGHULQJ�KLPVHOI�WR�WKH�)DWKHUކ��އ/RYH�LV�WKH�WKLUG�K\o
SRVWDVLV��UH�HVWDEOLVKLQJ�'LYLQH�XQLW\��DV�PXOWL�XQLW\��DV�WUL�XQLW\�RI�WKH�K\SRVWDWLF�OLIHއ��
7KLV�LV�ZK\��.DUVDYLQ�DUJXHG��WKH�&DWKROLF�&KXUFKއV�GRFWULQH�WKDW�WKH�WKLUG�K\SRVWDVLV�SURo
FHHGV�IURP�ERWK�WKH�IDWKHU�DQG�WKH�VRQ��ކILOLRTXHއ��LV�VR�IDWHIXO��LW�FDXVHV�WKHކ�GHSUHFLDWLRQ�
RI�WKH�K\SRVWDVLV�RI�WKH�+RO\�6SLULWއ��WKH�QHJDWLRQ�RI�&KULVWއV�GLYLQLW\��SUHFOXGLQJ�PDQއV�GLo
vinization (Karsavin 1994d, 165, 166, 168).

0RUH�FRQWURYHUVLDOO\��.DUVDYLQ�DOVR�SURFODLPHG�WKDW�EHFDXVH�RI�GLYLQH�ORYHއV�GXDO�XQLWHG�
character, love among human beings can never only be purely spiritual. The two lovers 
GHVLUH�DQG�SRVVHVV�HDFK�RWKHU��DQG�RQO\ކ�LQ�WKH�FDUQDO�IXVLRQ�LV�WKH�GHHS�DQG�IXOO�PXWXDO�
SHQHWUDWLRQ�RI�WKH�VRXOVއ�DFFRPSOLVKHG��,Q�WKLV�DFWކ�VSLULWXDOLW\�DQG�FRUSRUDOLW\�DUH�XQLILHG��
D�QHZ�DQG�JHQXLQH�ERG\�LQ�&KULVW�DQG�LQ�WKH�&KXUFK�LV�FUHDWHG��UHSHDWLQJ�WKH�HPERGLo
PHQW�RI�WKH�/RJRV�LQ�+LV�%ULGHއ��.DUVDYLQ 1994d, 110).
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Noctes Petropolitanae LV�.DUVDYLQއV�ILUVW�V\VWHPDWLF�HODERUDWLRQ�RQ�WKH�7ULQLW\�DV�WKH�IRXQo
dation of, and model for, the relation between human beings among each other and with 
*RG��,Q�LWV�IRUPDO�DQG�VW\OLVWLF�DVSHFWV��WKHކ�DXWKRUއ�RI�WKH�WH[W�HQWHUV�LQ�LQWLPDWH�FRQYHUo
VDWLRQ�ZLWKކ�/RYHއ��LW�HFKRHV�PRUH�JHQHUDO�WHQGHQFLHV�RI�5XVVLDQ�V\PEROLVW�ZULWLQJV��WKH�
VR�FDOOHGކ�OLIH�FUHDWLRQއ��zhiznetvorchestvo), where the borders between life and literature 
are consciously transcended, where life turns into literature and literature shapes life. 
.DUVDYLQއVކ�OLIH�FUHDWLRQއ�PDQLIHVWHG�LWVHOI�LQ�WKH�LPLWDWLRQ�RI��DQG�VHOI�VW\OL]DWLRQ�DIWHU��
one of the medieval writers and mystics that he studied and analysed earlier, particularly 
in his Saligia, or a Thoroughly Brief and Soul-Enhancing Meditation on God, the World, 
Man, Evil, and the Seven Deadly Sins (1919), stylistically fashioned as a medieval WUDFWDo
tus (Karsavin 1994h). In its religious interpretation of carnal love, Karsavin echoes the 
ZULWLQJV�RI�9DVLO\�5R]DQRY��ZKHUHDV�LQ�KLV�ZRUVKLSSLQJ�RIކ�/RYHއ�ZH�FDQ�VHH�SDUDOOHOV�WR�
WKH�YHQHUDWLRQ�RI6ކ�RSKLDއ�RU�WKHކ�%HDXWLIXO�/DG\އ�DPRQJ�RWKHU�V\PEROLVW�DUWLVWV�DQG�
philosophers, such as Vladimir Soloviev or Aleksandr Blok.

Noctes Petropolitanae DOORZHG�.DUVDYLQ�WR�HODERUDWH�KLV�LGHD�RIކ�DOO�XQLW\އ�LQWR�D�SKLORo
sophical concept based on his interpretation of the Holy Trinity. In his 3KLORVRSK\�RI�+LVo
tory, written at the same time, but completed and published only in 1923 in exile in 
%HUOLQ��KH�DWWHPSWHG�WR�XWLOL]H�WKH�FRQFHSW�RIކ�DOO�XQLW\އ�DV�D�WRRO�IRU�SURSHU�XQGHUVWDQGLQJ�
of history. Philosophy of History LV�D�FULWLTXH�RI�SRVLWLYLVWLF�KLVWRU\��ZKLFK�VDZ�WKH�KLVWRULo
cal process merely as chains of causation. Karsavin argued instead for a non-linear and 
more dynamic understanding of the evolution of time in history, where history presented 
LWVHOI�DVކ�XQLW\�LQ�GLYHUVLW\އ��ERWK�LQ�D�V\QFKURQLF�DQG�GLDFKURQLF�SHUVSHFWLYH��+H�HPSKDo
VL]HG�WKDWކ�DOO�XQLW\އ�DOORZHG�WKH�KLVWRULDQ�QRW�RQO\�WR�JUDVS�WKH�HVVHQFH�DQG�GLUHFWLRQ�RI�
the historical process, but to understand it as spatial and temporal totality.

(p. 515) History manifested itself, as Karsavin had shown in his earlier work on medieval 
religiosity, in individual religious cultures. And these religious cultures, Karsavin now 
FODLPHG��DUH�Dކ�WKHRSKDQ\��WKH�UHYHODWLRQ�RI�WKH�$EVROXWH��LQ�,WVHOI�XQDWWDLQDEOH��LQ�WKH�UHOo
DWLYH��QRQH[LVWHQW�ZLWKRXW�DQG�EH\RQG�,W�އ��.DUVDYLQ 1993a��������$QG�KHUH�OLHV�WKH�XOWLo
PDWH�FRQFHSWXDO�IRXQGDWLRQ�RI�.DUVDYLQއV�KLVWRULRVRSK\��WKH�H[SUHVVLRQ�RI�WKH�HQWDQJOHo
PHQW�EHWZHHQ�KLVWRU\�DQG�UHOLJLRQ��+LVWRU\�SURSHUO\�VWXGLHG��WKDW�LV��VWXGLHG�LQކ�LQGLYLGXDO�
FXOWXUHVއ��HDFK�GHILQHG�DQG�GHWHUPLQHG�E\�D�SDUWLFXODU�DWWLWXGH�WR�WKH�DEVROXWH��FDQ�EULQJ�
the historian closer to the revelation and cognition of the Absolute (i.e. the Divine). In 
other words, historical study is theophany. And the more historical collective persons that 
WKH�KLVWRULDQ�VWXGLHV��WKH�FORVHU�KH�DSSURDFKHV�WKLV�WKHRSKDQ\��8OWLPDWHO\��.DUVDYLQ�LPo
plied, one would need a total knowledge of all historical collectives that ever existed, 
from the earliest times and on a global scale. Thus, Karsavin the historian was at the 
same time a searcher for God, whereas Karsavin the religious philosopher, sharpening 
DQG�V\VWHPDWL]LQJ�KLV�XQGHUVWDQGLQJ�RI�DOO�XQLW\�DQG�LWV�SHUVRQDO�PDQLIHVWDWLRQV��ZDV�SHUo
fecting the tools for Karsavin the historian.

Applying the concept of all-unity to history, Karsavin described the individual historical 
VXEMHFW��RU�SHUVRQ��DV�DQ�LQVHSDUDEOH�FRPSRQHQW�RI�KLJKHU�FROOHFWLYH�HQWLWLHV��VXFK�DV�FXOo
WXUHV�RU�QDWLRQV���7KHVH�DUH�LQFRQFHLYDEOH�EH\RQG�DQG�RXWVLGH�WKH�LQGLYLGXDO��\HW�HDFK�LQo
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GLYLGXDO�FRQWDLQV�WKHP�PHUHO\�LQ�DQ�LPSHUIHFW�DQG�LQFRPSOHWH�PDQQHU��.DUVDYLQ�KHUH�XVo
HV�WKH�WHUPVކ�FRQWUDFWHGއ��stiazhenno��DQGކ�VWDWH�RI�SRWHQWLDOLW\އ��possest���WKH�VHFRQG�EHo
ing a Latin word devised by Nicholas of Cusa (Karsavin 1993a, 43, 49). However, Karsavin 
cautioned, it would be wrong to ascribe to these persons increasing or decreasing value, 
depending on their hierarchical position. After all, neither of these persons (collective or 
individual) can or does exist without or beyond the other one (Karsavin 1993a��8��ށ�����Oo
timately, all these persons taken together constitute mankind as the highest subject of 
KLVWRU\��QRW�DV�D�PHFKDQLFDO�FRPELQDWLRQ�RI�LQGLYLGXDO�HYHQWV�RU�PDWHULDO�IDFWV��EXW�DVކ�VRo
FLDO�PHQWDO�GHYHORSPHQWއ��.DUVDYLQ 1993a, 98). This development occurred without sharp 
RU�FOHDUO\�YLVLEOH�UXSWXUHV��+LVWRU\�HYROYHV�LQ�DQކ�DOO�WHPSRUDOއ�FRQWLQXXP��ZKHUH�LQ�WKH�
present the past is never entirely gone and the future is already perceivable (Karsavin 

1993a, 43, 46).

<HW�GHVSLWH�KLVWRU\އVކ�DOO�WHPSRUDOLW\އ�.DUVDYLQ�DOORZHG�IRU�WKH�LGHQWLILFDWLRQ�RI�VHYHUDO�KLVo
torical stages that every historical collective person would undergo. Initially, a collective 
SHUVRQ�LV�ZKROO\�UHOLJLRXV��%XW�WKHQ�LQ�LWVކ�RUJDQLF�SHULRGއ�WKH�UHOLJLRVLW\�GLIIHUHQWLDWHV�LWo
VHOI�DQG�FHDVHV�WR�EH�DOO�HQFRPSDVVLQJ��DQG�D�VHSDUDWH�UHOLJLRXV�VSKHUH�HPHUJHV�WKDW�DGo
YDQFHV�LQ�YDULRXV�ILHOGV��VXFK�DV�GRJPD��FXOW��DQG�UHOLJLRXV�PRUDOLW\��,QFUHDVLQJO\��UHOLJLRVo
ity loses its dominating position within the collective person and moves towards its death 
LQ�WKH�ODVWކ�PRPHQWއ�RI�LWV�GHYHORSPHQW��FKDUDFWHUL]HG�E\�LUUHOLJLRVLW\��DUHOLJLR]QRVWއ) 
(Karsavin 1993a, 206).

.DUVDYLQ�H[HPSOLILHG�WKHVH�VWDJHV�LQ�WKH�H[DPSOH�RI�:HVWHUQ�(XURSH��+HUH�WKH�ODWH�0LGo
GOH�$JHV�UHSUHVHQWHG�WKHކ�RUJDQLF�SHULRGއ��DOUHDG\�WKUHDWHQHG�E\�WKH�FKDOOHQJHV�RI�WKH�
Renaissance, where the worldly elements gained dominance over the spiritual ones. 
Nicholas of Cusa, Karsavin claimed in his study of Giordano Bruno, was the only Western 
thinker of the period who was able to solve the central problem of the Middle (p. 516)

$JHV��WR�V\QWKHVL]H�WKH�DEVROXWH�DQG�WKH�HPSLULFDO��,Q�KLV�ZULWLQJVކ�WKH�JUDYLWDWLRQ�WRo
ZDUGV�WKH�DEVROXWH�SUHYDLOVއ��\HW�DW�WKH�VDPH�WLPH�KH�LVކ�DOUHDG\�UHYHDOLQJ�LQ�WKH�'HLW\�WKH�
PHDQLQJ�RI�WKH�ZRUOG��1އLFKRODV�RI�&XVDއV�SKLORVRSK\�GRHVQއW�VROYH�WKH�SKLORVRSKLFDO�LVVXH�
RI�DOO�XQLW\��EXW�RXWOLQHV�D�SURJUDPPH�RI�KRZ�LW�FRXOG�EH�VROYHG�LQ�WKH�IXWXUH��8QIRUWXo
QDWHO\��.DUVDYLQ�UHPDUNHG��WKLV�V\QWKHVLV�QHYHU�WRRN�SODFH��,W�LV�WKH�WUDJHG\�RI�WKH�5HQDLVo
VDQFH�WKDW�WKHކ�VWUXJJOH�RI�WZR�LPSODFDEOH�SULQFLSOHVނWKH�DVSLUDWLRQ�WRZDUGV�WKH�'LYLQH�
DQG�WKH�DVSLUDWLRQ�WRZDUGV�WKH�ZRUOGއ�ZDV�QHYHU�VROYHG��.DUVDYLQ�VDZ�WKLV�WUDJHG\�H[HPo
SOLILHG�LQ�WKH�WKRXJKW�RI�%UXQR��ZKRVH�LGHDV�PRYHG�WRZDUGV�WKH�ZRUOGO\�SULQFLSOH��QHo
glecting the Divine (Karsavin 2016, 257). It is quite obvious that Karsavin himself aspired 
in his philosophy to pick up the project of this synthesis, where Cusa had left it.

7R�EH�VXUH��.DUVDYLQ�ZDV�FRQYLQFHG�WKDWކ�&KULVWLDQ�UHOLJLRXV�FXOWXUH�UHSUHVHQWV�WKH�
DSRJHH�LQ�WKH�GHYHORSPHQW�RI�PDQNLQGއ��UHYHDOLQJ�WKH�IXOOHVW�IRUPDO�VWUXFWXUH��stroenie) 
RI�$OO�8QLW\��<HW�LW�GLG�QRW�DQG�FRXOG�QRW�H[SUHVV�WKH�DEVROXWH�LQ�LWV�WRWDOLW\��DQG�QRQ�&KULVo
tian religious cultures were valuable by themselves and revealed other important aspects 
of all-unity (Karsavin 1993a, 207).
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In his booklet East, West and the Russian Idea �������.DUVDYLQ�IXUWKHU�GHYHORSHG�KLV�KLVo
toriosophy. Whereas in his opinion the Western branches of Christianity were in decline 
DQG�DERXW�WR�GLVVROYH�LQWR�SXUH�UDWLRQDOLW\�DQG�HPSLULFLVP��DV�D�FRQVHTXHQFH�RI�WKHLU�GHo
fective understanding of, and living towards, theosis), in the East, and in particular in 
5XVVLD��WKH�VLWXDWLRQ�ZDV�GLIIHUHQW��+HUH�HDUWKO\�H[LVWHQFH�LQ�DOO�LWV�LPSHUIHFWLRQ��LQFOXGo
ing all spheres of human life, society, and the state, was always imbibed with a sense of 
WKH�GLYLQH��)RU�2UWKRGR[�&KULVWLDQLW\ކ�WKH�XQLW\�RI�WKH�FRVPRV�LV�FRQFHLYHG�QRW�DV�D�V\Vo
tem of atoms (as it is characteristic for the West), but as a concrete unity of multiplicity, 
DV�DOO�XQLW\އ��.DUVDYLQ 1993d��������<HW��2UWKRGR[\އV�VXFFHVV�LV�IDU�IURP�FHUWDLQ��$OWKRXJK�
it preserved the Christian tradition in its purest form, Eastern Orthodoxy and its culture 
since the seventh century remained in a state of potentiality only. It is characterized by a 
FHUWDLQކ�SDVVLYLW\އ�DQGކ�LQGROHQFHއ��]DNRVQHORVWއ���H[HPSOLILHG�E\�WKHކ�OHJHQGDU\�5XVVLDQ�
VODFNQHVVއ��.DUVDYLQ 1993d, 200). In contrast to the excessively worldly character of the 
Christian culture in the West, Orthodoxy has almost an excessive inclination towards 
WKHRVLV�WKDW�RIWHQ�OHDGV�WR�D�GHSORUDEOH�QHJOHFW�RI�WKH�KXPDQ�VSKHUH�DQG�VHUYHV�DV�D�MXVWLo
fication of inhumanity (Karsavin 1993d, 203).

After the revolution Karsavin saw Orthodox Russian culture standing at the crossroads 
DQG�FDOOHG�RQ�LW�WRކ�UHYHDOއ�DQGކ�DFWXDOL]Hއ�LWV�SRWHQWLDO��,W�HLWKHU�ZRXOG�DFFRPSOLVK�LWV�XQLo
versal task by adapting and complementing the qualities of Western Christianity (as 
Karsavin cautiously hoped), or, as had happened in the West before, it would reveal only 
its own qualities. It might even remain in a state of passive inertia and risk perishing 
(Karsavin 1993d, 211).

In all of that Karsavin saw a high degree of urgency. Just like the West during the Middle 
$JHV�DQG�WKH�HPHUJHQFH�RI�WKH�5HQDLVVDQFH��5XVVLD�ZDV�GHWHUPLQLQJ�LWV�IXWXUH�IRU�FHQo
WXULHV�WR�FRPH��H�DUH�OLYLQJ�WKURXJK�SHUKDSV�WKH�GHHSHVW�FULVLV�RI�RXU�KLVWRULFDO�OLIH��RXU:ކ�
WKLUWHHQWK�VL[WHHQWK�FHQWXULHV��,W�LV�SRVVLEOH�WKDW�ZH�ZLOO�QRW�VXUYLYH�WKLV�FULVLV��>ޔ@ 

(p. 517) But if there are great dangers, there are also great hopes and we need to believe 
LQ�WKHP��EDVLQJ�RXUVHOYHV�RQ�WKH�LGHD�RI�DOO�XQLW\އ��.DUVDYLQ 1993d, 216).

Expulsion and Exile
/LYLQJ�LQ�UHYROXWLRQDU\�5XVVLD��.DUVDYLQ�KDGކ�DFFHSWHGއ�WKH�UHYROXWLRQ�DQG�6RYLHW�SRZHU�
as loyal citizen of the new state. Still, his convictions, which he never concealed, could 
not gain him the favour of the new authorities. His religious writings, first of all his 

Noctes, attracted contempt from the communist press, where Karsavin was reviled as an 
 9DJDQRY 1922, 54). It should not have come��އPHGLHYDO�IDQDWLFކ��RUއREVFXUDQWLVW�DFDGHPLFކ
as much of a surprise that in late 1922 Karsavin was expelled from Soviet Russia, as one 
RI�WKH�SDVVHQJHUV�RI�WKH�LQIDPRXV3ކ�KLORVRSK\�6WHDPHUއ�

During his first decade abroad, first in Berlin, later in Paris and then in Kaunas, Karsavin 
did what he had called for in his early post-revolutionary writings. He tried to study and 
GHYHORS�WKH�OHJDF\�RI�&KULVWLDQ�WKRXJKW��IRFXVLQJ�RQ�WKH�2UWKRGR[�WUDGLWLRQ��IURP�WKH�)Do
thers of the Church to late imperial Russian spiritual traditions. In doing so, he aimed at 
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awakening Russian Orthodoxy from its alleged indolence in the hope of leading it (and 
with it Russian religious culture) into the bright future he envisioned for them.

,Q�KLV�PLVVLRQ��.DUVDYLQ�ZDV�DFWLYH�LQ�WKUHH�ILHOGV��LQ�QXPHURXV�ERRNV�DQG�DUWLFOHV�KH�V\Vo
tematized his philosophy of all-unity and studied the traditions on which he aimed to 
ground it. Second, he propagated his views on past, current, and future Russian religious 
culture broadly among the émigré public as well as among European educated circles. 
Third, he participated in the so-called Eurasianist movement where he applied his theory 
to current politics and developed his thought into a coherent political ideology.

$PRQJ�.DUVDYLQއV�SKLORVRSKLFDO�ZRUNV�RI�WKH�LQWHU�ZDU�\HDUV�D�SURPLQHQW�SODFH�LV�RFFXo
pied by his On First Principles, a fundamental and systematic exposition of Christian faith 
whose title implicitly refers to Origen. In 1925 the first four chapters were published, the 
remaining five appeared in a German summary in 1928 and the complete work in 1994 
(Karsavin 1928; Karsavin 1994a���,Q�LWV�VFRSH�DQG�DPELWLRQ�LW�LV�FRPSDUDEOH�WR�%XOJDNRYއV 
Unfading Light, trying to define the essence of religion, Christianity, God, and Man. Like 
%XOJDNRY��.DUVDYLQ��WRR��DVNHG�WKH�TXHVWLRQ�RIކ�+RZ�LV�UHOLJLRQ�SRVVLEOH"އ�+RSLQJ�WKDW�WKH�
HUD�RIކ�FULWLFLVPއ�ZDV�RYHU��KH�SURSRVHG�D�QHZ�PRWWR����DQއDFN�WR�&KULVWLDQ�GRJPDWLFV%ކ�
only thinly veiled critique and rejection of neo-Kantianism and its call for a return to Kant 
(Karsavin 1928, 4).

/LNH�.DUVDYLQއV Philosophy of History, On First Principles is an eclectic text. The first four 
FKDSWHUV�DUH�EDVHG�RQ�VHPLQDUV�DQG�OHFWXUHV�KH�KDG�WDXJKW�EHIRUH������DW�3HWURJUDG�8QLo
versity and the Petrograd Theological Institute (Karsavin 1994a��7��ށ�����KH\�H[SORUH�
central aspects of Christian religion and religiosity, explaining theological concepts such 
as all-unity, Deity, Godmanhood, theophany, creation, theosis, and freedom, as (p. 518) well 
as the relation between faith and knowledge, personhood, the Holy Trinity, and absolute 
WUXWK��7KH�UHPDLQLQJ�FKDSWHUV�UHIOHFW�.DUVDYLQއV�SKLORVRSKLFDO�GHYHORSPHQW�VLQFH�WKH�UHYo
olution and discuss the more dynamic aspects of his thought, including his reflections on 
the creation of the imperfect world, its decline into sin, suffering and death, redemption, 
DQG�WUDQVILJXUDWLRQ�WKURXJK�&KULVWއV�GHDWK��7KH�ERRN�FRQFOXGHV�ZLWK�D�UHIOHFWLRQ�RQ�WKH�
�އRO\�8QLYHUVDO�2UWKRGR[�&KXUFK+ކ

In On Personhood (1929), another major work published abroad, Karsavin explained his 
philosophical ideas in a more concise exposition. He focused on the central concept of the 
person in its hierarchical synchronic and dynamical diachronic appearances. This text 
systematized ideas expressed in earlier works such as Noctes Petropolitanae and 3KLORVRo
phy of History, and also included a more detailed exploration of collective persons (now 
FDOOHGކ�V\PSKRQLFއ�RUކ�VRFLDO�SHUVRQVއ���WKHLU�UHODWLRQ�ZLWK�WKH�LQGLYLGXDOނDOO�RI�WKHP�DV�
being mirrors of the Divine. Only as part of a collective person and in confrontation with 
RWKHU�LQGLYLGXDOV��.DUVDYLQ�DUJXHG��GLG�WKH�LQGLYLGXDO�PDQLIHVW�KLPVHOI��/LNHZLVH��WKHކ�VRo
FLDO�SHUVRQއ�PDQLIHVWHG�LWVHOI�RQO\�LQ�DQG�WKURXJK�WKH�LQGLYLGXDOV�WKDW�LW�FRQVLVWHG�RI�
(Karsavin 1992bށ���������
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$OO�WKHVH�PDQLIHVWDWLRQV�WDNH�SODFH�LQ�WLPH�DQG�WKH\�RFFXU�FRQWLQXRXVO\�ZLWKRXW�LQWHUUXSo
WLRQV��DOWKRXJK�WKH\�FDQ�EH�GLYLGHG�LQWRކ�EHJLQQLQJ��DSRJHH�DQG�HQG3ކ��އHUVRQDO�EHLQJ�LV�D�
GLDOHFWLFDO�SURFHVV�>DQG@�LQ�LWV�FRQFUHWHQHVV�D�KLVWRULFDO�SURFHVVއ��.DUVDYLQ 1992b, 175). It 
LV�PDUNHG�E\�WKH�GLDOHFWLFV�RIކ�GLV�XQLILFDWLRQއ��UD]އއHGLQHQLH��DQGކ�UH�XQLILFDWLRQއ��YRVo
soedinenie��RI�EHLQJ��LW�LVކ�GHYHORSPHQWއ�DQGކ�KLVWRU\އ��.DUVDYLQ 1992b, 184). All forms of 
being, both divine and earthly, follow the same dynamics, alternating between being and 
non-being, between birth and death. Sergei Khoruzhii has aptly described these two 
SURFHVVHV�RI�HPSLULFDO�DQG�GLYLQH�G\QDPLFV�DV�Dކ�GRXEOH�VSLUDO7ކ��އKH�JOREDO�G\QDPLF�LV�
VWUXFWXUDOO\�DUUDQJHG�LQ�WZR�PXWXDOO\�FRQWUDVWLQJ�EUDQFKHV��*RGއV�EHLQJ�QRQEHLQJ�EHLQJ��
DQG�WKH�FUHDWXUHއV�QRQEHLQJ�EHLQJ�QRQEHLQJ��7KLV�LQWHJUDWHG�GRXEOH�VSLUDO�LV�+LVWRU\�RU�
WKH�'UDPD�RI�3HUVRQDOLW\��7KH�VDFULILFLDO�GHDWK�RI�*RG�LV�WKH�QRGDO�SRLQW�RI�XQLW\ނD�GHDWK�
postulated as the necessary and crucial (but not final!) event in the Drama of Personality. 
7KDW�LV�ZK\�WKH�ZKROH�HVVHQFH�RI�SHUVRQDO�EHLQJ�LV�IRUPXODWHG�LQ�.DUVDYLQއV�PRWWR� Life- 
through-Deathއ��+RUXŀLM 2009ށ��������

In his last explicitly philosophical work, the Poem on Death��.DUVDYLQ�IRFXVHG�RQ�WKH�HOHo
ment of death. Formally continuing and concluding his Noctes, Karsavin again engages in 
self-stylization and lyrically reflects on issues that are the subject of his more scholarly 
works: questions of art and poetry, and of good and evil. His female hero reappears, now 
XQGHU�WKH�/LWKXDQLDQ�QDPH�RIކ�(OHQLWHއ��<HW�WKH�FHQWUDO�HOHPHQW��MXVW�DV�LQ�KLV 2Q�3HUVRQo
hood��LV�WKH�LVVXH�RI�OLIH�DQG�GHDWK��UDWKHU�LQ�WKH�UHOLJLRXV�VHQVH�RIކ�'HDWK�DV�/RYHއ��ii����
DQG�������,Q�LWV�GHHSHVW�VHQVH��WKLV�SRHP�GUDZV�XSRQ�WKH�DXWKRUއV�SHUVRQDOLW\��KLV�GRXEWV�
DQG�TXHVWLRQLQJ��IURP�KLV�HQFRXQWHU�ZLWK�*RG�WRZDUGV�KLV�XOWLPDWHކ�IUHHއ�DFFHSWDQFH�RI�
*RG��ii�����DQG�������7KH�SRHP�FRQFOXGHV�ZLWK�WKHކ�DXWKRUއVއ�UHJUHW�WKDW�KH�KDG�UHMHFWHG�
 out of egoistic motifs (§ 186) and now he seeks his own (?KLV�ORYHU�IURP Noctes��އOHQLWH)ކ
VDFULILFLDO�GHDWK�DV�SXQLVKPHQW�IRU�KLV�LPSHUIHFWLRQV��$IWHU�DOO��KH�FODLPVކ�SXQLVKPHQW�>ޔ@�
in its essence is the self-denying, Divine Love for God, which conquers death by 
'HDWKއ��.DUVDYLQ 2013, 472).

(p. 519) :KHUHDV�DOO�WKUHH�DERYH�PHQWLRQHG�ZRUNV�DVSLUH�WR�D�JHQHUDO�SKLORVRSK\�RI�&KULVo
tianity, in several other works Karsavin more explicitly focused on Orthodoxy and the 
5XVVLDQ�2UWKRGR[�&KXUFK��,Q�������KH�EHJDQ�WR�OHFWXUH�RQ�SDWULVWLFV�DW�WKH�5XVVLDQ�6FLHQo
tific Institute in Berlin and in 1927 published Holy Fathers and Teachers of the Church, a 
concise study of the emergence of Christian thought and dogma, from Gnosticism in the 
VHFRQG�FHQWXU\�WR�-RKQ�RI�'DPDVFXV�LQ�WKH�HLJKWK�FHQWXU\��<HW��DV�SDUW�RI�KLV�HIIRUW�WR�UHo
vive (Russian) Orthodox thought and theology, it is more than a work of scholarship. In 
WKH�LQWURGXFWLRQ�KH�H[SODLQHG�WKDW�HYHU\�KXPDQ�EHLQJ�DQG�HYHU\�KLVWRULFDO�SHULRG�FDQ�RQo
O\�SDUWLDOO\�DQG�IUDJPHQWDULO\�DEVRUE�WKH�&KULVWLDQ�7UXWK��$�SDUWLFXODUO\�LPSRUWDQW�FRQWULo
bution to the grasping of the Truth is represented by the Holy Tradition and the Fathers 
RI�WKH�&KXUFK��ZKR�QRW�RQO\�SURGXFHG�WKHRORJLFDO�DQG�SKLORVRSKLFDO�NQRZOHGJH�EXW�OHG�H[o
HPSODU\�OLYHV�LQ�FORVHVW�FRQWDFW�ZLWK�WKH�&KXUFKނGRLQJ�VR�QRW�DV�LQGLYLGXDOV�EXW�FRQFLOo
iarily (soborno���7KH�VWXG\�RI�WKH�)DWKHUV��LQ�.DUVDYLQއV�YLHZ��ZDV�PRUH�WKDQ�DQ�DFDGHPLF�
H[HUFLVH��LW�FRQWULEXWHG�WRކ�WKH�&KULVWLDQL]DWLRQ�RI�WKH�ZRUOGއ�DQG�DV�VXFK�ZDV�HVVHQWLDOO\�
theosis (Karsavin 1994i���������������7KLV�ERRN�VKRXOG�KDYH�HDUQHG�KLP�D�WHDFKLQJ�SRVLo
WLRQ�LQ�SDWULVWLFV�DW�WKH�QHZO\�IRXQGHG�6DLQW�6HUJH�,QVWLWXWH�LQ�3DULV��EXW�SHUVRQDO�ULYDOo
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ries with Bulgakov and Florovskii, who ultimately got the position, together with 
.DUVDYLQއV�SRRU�PRUDO�UHSXWDWLRQ�DIWHU�WKH�SXEOLFDWLRQ�RI�KLV Noctes��SUHYHQWHG�KLV�DSo
SRLQWPHQW��.OHPHQWއHY 2008ށ���������

/HVV�YROXPLQRXV�EXW�HTXDOO\�LPSRUWDQW�IRU�.DUVDYLQއV�HIIRUW�WR�UHYLYH�2UWKRGR[�WKRXJKW�
ZDV�KLV�UHSXEOLFDWLRQ�RI�$OHNVHL�.KRPLDNRYއV�WUHDWLVH2ކ�Q�WKH�&KXUFKއ��DFFRPSDQLHG�E\�
extensive notes and an instructive introduction. Karsavin praised Khomiakov as modern- 
GD\�)DWKHU�RI�WKH�5XVVLDQ�&KXUFK�DQG�H[SODLQHG�WKH�WH[WއV�YDOXH�DV�D�FRQWULEXWLRQ�WR�WKH�
enchurchment of the Russian people and a means to avoid spiritual destruction under the 
Soviet dictatorship (Karsavin 1994c).

Although abroad since 1922, Karsavin remained convinced of the particular spiritual and 
religious revival Russian Orthodoxy had experienced during and through the revolution. 
He reported numerous miracles that in 1923 were taking place in Soviet Russia, where 
church cupolas that had lost their golden hue all of a sudden began to shine brightly. The 
same was true for icons that had over time darkened but now miraculously regained their 
previous brilliance. These miracles were not limited to Soviet Russia but also happened 
abroad: Karsavin reported similar events in Berlin, where icons owned by Russian exiles 
EULJKWHQHG�ZLWKRXW�KXPDQ�LQWHUIHUHQFH��.DUVDYLQ�OHIW�QR�GRXEW�WKDW�KH�ZDV�ILUPO\�FRQo
YLQFHG�WKDWކ�'LYLQH�PLUDFOHV�DUH�SRVVLEOH�DQG�GR�KDSSHQއ��.DUVDYLQ 1926ށ���������

In his enduring religious exaltation Karsavin engaged intensively with the Russian émigré 
community in Berlin, reading numerous lectures for various émigré organizations, such 
DV�%HUGLDHYއV�5HOLJLRXV�3KLORVRSKLFDO�$FDGHP\��+H�DOVR�DFWLYHO\�SDUWLFLSDWHG�LQ�WKH�ORFDO�
Russian Orthodox parish and co-edited the journal Herald of Orthodoxy. The topics of his 
lectures and other public events were wide ranging, from his historical and philosophical 
LGHDV�WR�FRPPHQWV�RQ�WKH�FXUUHQW�VLWXDWLRQ�RI�WKH�5XVVLDQ�2UWKRGR[�&KXUFK��.OHPHQWއHY 

2008). He also widely propagated his ideas in a series of popular (p. 520) essays both in 
Russian (e.g. Karsavin 1994g) and in various European languages, such as Italian, Czech 
and, in particular, German (e.g. Karsavin 1925).

6HYHUDO�RI�.DUVDYLQއV�*HUPDQ�ODQJXDJH�SXEOLFDWLRQV�ZHUH�WKH�UHVXOW�RI�KLV�HFXPHQLFDO�HQo
FRXQWHUV�ZLWK�*HUPDQ�3URWHVWDQWV�LQ�%HUOLQ��LQ�SDUWLFXODU�WKH�VR�FDOOHGކ�+RFKNLUFKOLFK� 
�NXPHQLVFKHU�%XQGއ��$W�WKLV�RUJDQL]DWLRQއV�PHHWLQJ�LQ�-XQH�������.DUVDYLQ�SUHVHQWHG�D�
OHFWXUH2ކ�Q�WKH�(VVHQFH�RI�5XVVLDQ�2UWKRGR[\އ��ZKLFK�FRQWDLQHG�WKH�EDVLF�LGHDV�RI�
.DUVDYLQއV�UHOLJLRXV�SKLORVRSK\��EXW�DOVR�HPSKDVL]HG�WKH�FRPPRQ�PRPHQWV�EHWZHHQ�2Uo
WKRGR[\�DQG�3URWHVWDQWLVP��VXFK�DV�WKHLU�VKDUHGކ�XQGHUVWDQGLQJ�RI�WKH�UHODWLRQ�EHWZHHQ�
IDLWK�DQG�PRUDOLW\އ��WKHLUކ�UHMHFWLRQ�RI�DQ\�UDWLRQDO�FRQFHSW�RI�ODZ�DQG�WKH�HPSKDVLV�RQ�WKH�
LGHD�RI�IUHHGRPއ��/LNH�2UWKRGR[\��3URWHVWDQWLVP��WRR��UHMHFWV�DOO�NLQGV�RIކ�H[FOXVLYLW\��LQ�
SDUWLFXODU�WKDW�RI�WKH�5RPDQ�SUHWHQWLRQV�RI�H[FHSWLRQDOLW\އ��$QRQ� 1925, 111).

.DUVDYLQއV�HFXPHQLFDO�HQFRXQWHUV�ZHUH�PRWLYDWHG�E\�KLV�SKLORVRSK\�RI�DOO�XQLW\��ZKLFK�
claimed that although (Russian) Orthodoxy has preserved the Christian Tradition in its 
SXUHVW�IRUP��HDFK�RI�WKH�RWKHU�&KULVWLDQ�GHQRPLQDWLRQV�FRQWULEXWHV�WKHLU�XQLTXH�DQG�YDOXo
able moments. During the revolution Karsavin had already explained this fact in a booklet 
RQ�&DWKROLFLVP��ZKHUH�KH�DUJXHGކ��(YHU\�UHOLJLRQ�FRQWDLQV�'LYLQH�WUXWKއ��.DUVDYLQ 1997a, 
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�����7KH�WUXWK�RI�&DWKROLFLVP�ZDV�WKDW�LW�PRUH�VKDUSO\�H[SUHVVHGކ�WKH�LGHD�RI�WKH�XQLW\�RI�
DOO�LQ�&KULVWއ�DQG�WKDW�LW�SODFHG�WKH�KXPDQ�EHLQJ�LQWR�WKH�PRVW�SURPLQHQW�SRVLWLRQ�DVކ�NLQJ�
RI�QDWXUHއ��.DUVDYLQ 1997a�����������<HW�WKLV�HPSKDVLV�RQ�WKH�HPSLULFDO��.DUVDYLQ�FRPo
plained, also had its negative consequences, not least of which was the Inquisition. It also 
drew the Catholic Church into secular struggles over power, leading to separation of 
FKXUFK�DQG�VWDWH�DQG�WKH�GRJPD�RI�SDSDO�LQIDOOLELOLW\ކ��&DWKROLFLVPއ��.DUVDYLQ�FRQFOXGHG�
HOVHZKHUHކ��LV�D�KXPDQ�UHOLJLRQ��DOO�WRR�KXPDQއ��.DUVDYLQ 1993c, 132).

6WLOO��.DUVDYLQއV�RFFDVLRQDOO\�VKDUS�FULWLFLVP�RI�WKH�&DWKROLF�&KXUFK�GLG�QRW�SUHYHQW�KLP�
from engaging with Catholic theologians, neither in the 1920s nor later. In 1939 and 
1940, Karsavin conducted a particularly interesting intellectual exchange of letters with 
WKH�$XVWULDQ�-HVXLW�*XVWDY�:HWWHU��ZKR�TXHVWLRQHG�.DUVDYLQއV�WKHRULHV�IURP�D�&DWKROLF�
perspective and who suspected him of harbouring pantheistic views, a charge that 
Karsavin tried to disprove (Gavriushin 1994).

-XVW�DV�.DUVDYLQއV�HFXPHQLFDO�FRQWDFWV�DUH�URRWHG�LQ�KLV�SKLORVRSK\�RI�DOO�XQLW\��VR�KLV�DVo
sociation from 1923 until 1929 with the Eurasianist movement can be seen as a logical 
RXWFRPH�RI�KLV�KLVWRULRVRSK\��0DQ\�RI�.DUVDYLQއV�LGHDV��VXFK�DV�KLV�EHOLHI�LQ�WKH�GHFOLQH�RI�
:HVWHUQ�(XURSH�DQG�LQ�2UWKRGR[�5XVVLDއV�SRWHQWLDO�WR�FUHDWH�D�QHZ�UHOLJLRXV�FXOWXUH��
ZHUH�VKDUHG�E\�WKH�(XUDVLDQLVWV��ZKR�FODLPHG�WKDW�5XVVLD�ZDV�QHLWKHUކ�(XURSHއ�QRUކ�$VLDއ��
but a continent sui generis in between with a unique spiritual mission. Like Karsavin, the 
(XUDVLDQLVWVކ�DFFHSWHGއ�WKH�UHYROXWLRQ��UHMHFWHG�WKH�UHVWRUDWLRQ�RI�WKH�ROG�UHJLPH�DQG�HQo
GHDYRXUHG�WR�WUDQVIRUP�WKH�QHZ�UHJLPH�E\�DZDNHQLQJ�DQG�JXLGLQJ�WKH�UHYROXWLRQއV�UHOLo
JLRXV�SRWHQWLDO�DZD\�IURP�WKH�PLVJXLGHG�LGHDV�RI�FRPPXQLVP�WRZDUGV�D�JHQXLQH�2UWKRo
dox culture. At the same time, Eurasianism as a political movement provided Karsavin 
with an opportunity to apply his metaphysical concepts to contemporary politics, to use 
WKHP�DV�WKH�SKLORVRSKLFDO�XQGHUSLQQLQJV�RI�(XUDVLDQLVPއV�SROLWLFDO�SURJUDPPH�IRU�D�SRVW� 
Soviet Eurasia. In the manifesto Eurasianism: An Attempt at a (p. 521) 6\VWHPDWLF�([SRVLo
tion ��������IRU�LQVWDQFH��KH�H[SODLQHG�WKH�UHDVRQV�IRU�WKH�5XVVLDQ�5HYROXWLRQ�DQG�RXWo
lined the institutions of a future Eurasian state, including the role of the Orthodox Church 
in it. Yet, by 1929 it became clear that the imminent transformation of the communist 
Soviet Union into an Orthodox Eurasia was not forthcoming. The movement experienced 
D�SDLQIXO�VSOLW�LQ�HDUO\�������DQG�DOUHDG\�D�IHZ�PRQWKV�ODWHU�WKH�PRUH�UDGLFDO�OHIWLVW�IDFo
tion, to which Karsavin belonged, had all but ceased to exist (Baissvenger 2012). By then 
Karsavin, too, had left the movement and refocused his attention away from the polemical 
squabbles of émigré politics to the longue durée of European history.

Since early 1928 Karsavin was again academically employed as professor of history at the 
8QLYHUVLW\�RI�/LWKXDQLD��VXEVHTXHQWO\�9\WDXWDV�0DJQXV�8QLYHUVLW\��LQ�.DXQDV��%\�DOO�HYLo
GHQFH�.DUVDYLQއV�HPSOR\PHQW�LQ�/LWKXDQLD��ZKLFK�ODVWHG�XQWLO�KLV�DUUHVW�E\�6RYLHW�DXWKRULo
ties in 1949, was a success story (Lasinskas 2011ށ���������+H�DGDSWHG�ZHOO�WR�WKH�QHZ�HQo
YLURQPHQW��TXLFNO\�DFTXLUHG�IOXHQF\�LQ�/LWKXDQLDQ�DQG�EHFDPH�D�UHYHUHG�WHDFKHU��+H�DFo
tively participated in university life and even contributed to the creation of Lithuanian 
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ZRUGV�IRU�SKLORVRSKLFDO�FRQFHSWV��DFWLYLWLHV�WKDW�ODWHU�HDUQHG�KLP�WKH�HSLWKHWކ�/LWKXDQLDQ�
3ODWRއ��.KRUX]KLL 2012c).

More importantly, during his Lithuanian years Karsavin authored a multi-volume History 
of European Culture, covering the period from the Roman Empire until the dawn of 
modernity in the fifteenth century. Unfortunately in its entirety this tour de force is still 
DYDLODEOH�RQO\�LQ�/LWKXDQLDQ���$�ILQDO�VL[WK�YROXPH�ZDV�ORVW�DIWHU�.DUVDYLQއV�DUUHVW��.KRo
ruzhii 2004, 270.) Yet, a Russian translation of the first volume (Karsavin 2003��DQG�D�XVHo
ful outline of the remaining volumes (Ivinskii 2003������ށ��UHYHDO�WKLV�ZRUN�DV�DQ�H[WHQo
VLYH�DQG�GHWDLOHG�VWXG\��EDVHG�RQ�.DUVDYLQއV�HDUOLHU�KLVWRULRVRSK\��Philosophy of History 

and Giordano Bruno). It traces the emergence of European religious culture from Roman 
antiquity until its fateful transition into modernity in the fifteenth century, that is, the 
����ށ���YLQVNLL 2003,��އWUDJHG\�RI�5HQDLVVDQFHކ

/LWWOH�GR�ZH�NQRZ�DERXW�.DUVDYLQއV�OLIH�XQGHU�6RYLHW�DQG�*HUPDQ�RFFXSDWLRQ�LQ�/LWKXDQLD�
IURP������WR������H[FHSW�WKDW�LQ�2FWREHU�������WRJHWKHU�ZLWK�WKH�HQWLUH�)DFXOW\�RI�+Xo
manities, he moved from Kaunas to Vilnius. He evidently did not compromise himself by 
collaboration with the German occupation authorities and during the entire war years 
continued to work on his historiosophical project of global history as theophany.

Among the central works of this period is an originally untitled work that has recently 
been named either Universal History of Culture: Pre-History. Antiquity (Ivinskii 2003ށ���� 
6) or Metaphysics of History (Lasinskas 2011�������,W�UHPDLQV�XQSXEOLVKHG��%HVLGHV�GLVo
cussing the emergence of Christianity and its role in history, it also studies Hellenistic 
FXOWXUH�LQ�LWV�UHODWLRQ�ERWK�WR�&KULVWLDQLW\�DQG�WKH�FXOWXUHV�RI�$VLD��7KLV�ZRUN�FDQ�EH�LQWHUo
SUHWHG�DV�DQ�H[WHQGHG�LQWURGXFWLRQ�WR�.DUVDYLQއV History of European Culture, which it 
puts in a more global context (Ivinskii 2003ށ��������<HW�LW�FDQ�DOVR�EH�VHHQ�DV�WKHކ�PHWDo
SK\VLFV�RI�KLVWRU\އ�WKDW�.DUVDYLQ�KDG�GHVFULEHG�LQ������DV�WKH�KLJKHVW�IRUP�RI�KLVWRULFDO�
UHIOHFWLRQކ��WKH�FRQFUHWH�VWXG\�RI�WKH�KLVWRULFDO�SURFHVV�LQ�OLJKW�RI�WKH�KLJKHVW�PHWDSK\VLo
FDO�LGHDVއ��.DUVDYLQ 1993a, 15). In this work, finally, he moved further towards a global 
KLVWRU\��H[SORULQJ�WKHކ�WUXWKVއ�WKDW�QRQ�&KULVWLDQ�UHOLJLRQV�FRQWDLQHG�

(p. 522) In another untitled treatise written soon after the end of the Second World War, 
Karsavin elaborated on the metaphysics of time and picked up on other ideas that he had 
developed in his Philosophy of History. In the words of Sergei Khoruzhii (who suggested 
the title On the Metaphysics of All-Temporality IRU�WKLV�ZRUN��LW�FHQWUHG�RQ�WKHކ�FRQFHSW�RI�
WLPH�DV�DOO�WHPSRUDOLW\އ��.DUVDYLQ�H[DPLQHGކ�DOO�WHPSRUDOLW\އ�LQ�WKH�ZULWLQJV�RI�0DUFHO�
3URXVW��GLVFXVVHG�WKH�FRQFHSWV�RI�PHPRU\�DQG�UHPHPEHULQJ�EXW�DOVR�UHYLVLWHG�RWKHU�WRSo
ics that he had dealt with before, such as the idea of perfection and the metaphysics of 
death. He also outlined new major themes for an even more fundamental examination of 
basic philosophical concepts (Khoruzhii 2005).

After the end of the Second World War and with the Soviet annexation of Lithuania 
Karsavin had again become a Soviet citizen. Although he remained critical of the Soviet 
UHJLPH��ZH�KDYH�QR�HYLGHQFH�IRU�GLVOR\DOW\��1HYHUWKHOHVV��ZLWK�WKH�WLJKWHQLQJ�JULS�RQ�LQo
tellectuals in the post-war years, the Soviet authorities again viewed Karsavin and his 
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family with suspicion. Contacts with his former fellow Eurasianist (and now son-in-law) 
3HWU�6XYFKLQVNLL�LQ�3DULV�OHG�WR�WKH�DUUHVW�RI�.DUVDYLQއV�GDXJKWHU�,ULQD�LQ�0DUFK������DQG�
RI�.DUVDYLQ�KLPVHOI�LQ�-XO\�������,Q�0DUFK������KH�ZDV�FRQYLFWHG�RI�FRXQWHU�UHYROXWLRQo
ary activities as a member of the Eurasianist movement and sentenced to ten years in a 
labour camp.

While in prison Karsavin suffered from open tuberculosis and in August was transferred 
WR�$EH]އ��D�VSHFLDO�FDPS�IRU�SULVRQHUV�LQ�SRRU�KHDOWK��ORFDWHG�LQ�WKH�QRUWKHUQ�.RPL�UHJLRQ��
'HVSLWH�WKH�DGYHUVH�FRQGLWLRQV�RI�FDSWLYLW\��.DUVDYLQ�FRQWLQXHG�WR�GHYHORS�KLV�SKLORVRSKLo
FDO�LGHDV��,Q�SULVRQ�.DUVDYLQ�KDG�WXUQHG�KLV�SKLORVRSKLFDO�LGHDV�LQWR�Dކ�&URZQ�RI�
6RQQHWVއ��.DUVDYLQ 1990) and in the camp he continued to write on philosophical issues. 
$OWKRXJK�OLPLWHG�LQ�WKHLU�VFRSH��WKHVH�ZRUNV�SRVVHVV�D�QHZ�DQG�IDVFLQDWLQJ�TXDOLW\�RI�DXVo
WHULW\��,Q�WKH�ZRUGV�RI�6HUJHL�.KRUX]KLL��QRZ�.DUVDYLQއV�V\VWHPކ�DFKLHYHV�D�PDWXUH�FRQo
FOXGLQJ�V\QWKHVLVއ�FKDUDFWHUL]HG�E\ކ�GHSWK�RI�WKRXJKW�>DQG@�FODULW\�RI�
H[SRVLWLRQއ��.KRUX]KLL 2004��������+LVކ�/RUGއV�3UD\HUއ�LV�D�SDUWLFXODUO\�ILQH�H[DPSOH�RI�
these qualities (Karsavin 1972).

,Q�VSLWH�RI�KDUGVKLSV�DQG�FRQWLQXLQJ�GHWHULRUDWLRQ�RI�KLV�KHDOWK�.DUVDYLQ�FRQGXFWHG�SKLORo
sophical discussions with his fellow inmates, among them the artist Nikolai Punin and 
/LWKXDQLDQ�LQPDWHV�ZKR�SURWHFWHG�DQG�YHQHUDWHG�KLP�DV�WKHLU�IHOORZ�FLWL]HQ��+H�EHIULHQGo
HG�$QDWROLL�9DQHHY��D�\RXQJ�HQJLQHHU�IURP�/HQLQJUDG��ZKR�EHFDPH�KLV�GHYRWHG�SXSLO��$Io
WHU�.DUVDYLQއV�GHDWK�LQ�-XO\�������9DQHHY�SUHVHUYHG�PDQ\�RI�KLV�WHDFKHUއV�ZULWLQJV�DQG�
authored a moving memoir about their intellectual interactions in the camp (Vaneev 

1990).

Influences, Contexts and Afterlife
,QIOXHQFHV��ERWK�FRQFHSWXDO�DQG�WHUPLQRORJLFDO��LQ�.DUVDYLQއV�ZULWLQJV�DQG�SKLORVRSK\�
abound, but they are not always openly acknowledged. For instance, from Nicholas of 
&XVD��.DUVDYLQ�DGRSWHG�WKH�FRQFHSW�RIކ�SRVVHVWއ��WKDW�LV��DFWXDOL]HG�SRVVLELOLW\�RU�*RG 

(p. 523) (Khoruzhii 2012b�������&XVD�ZDV�DOVR�WKH�VRXUFH�RI�.DUVDYLQއV�RWKHU�FHQWUDO�FRQo
FHSW�RIކ�FRQWUDFWLRQއ��VWLD]KHQQRVWއ) (Melikh 2003�����ށ����)URP�*LRUGDQR�%UXQR��
.DUVDYLQ�ERUURZHG�WKH�XQGHUVWDQGLQJ�RI�WLPH�DVކ�conglomeratio et exglomeratio centriއ��D�
dynamic principle according to which time is not conceived in a straightforward manner. 
5DWKHU�HYHU\�PRPHQW�WUDQVLWV�LQWR�WKH�IROORZLQJ�PRPHQW�DV�LI�IURP�WKH�SHULSKHU\�RI�D�FLUo
FOH�ILUVW�WR�WKDW�FLUFOHއV�FHQWUH�SRLQW�DQG�WKHQ�EDFN�IURP�WKH�FHQWUH�WR�WKH�FRQVHFXWLYH�PRo
ment (Khoruzhii 2005ށ����������)LQDOO\��.DUVDYLQއVކ�/RYH�3DUDGLJPއ�HPHUJHG�XQGHU�WKH�LQo
fluence not only of the writings of Angela of Foligno, but also continued the traditions of 
Bernard of Clairvaux, Bonaventure, and Richard of St. Victor (Meerson 1998, 144).

/LNH�PDQ\�RWKHU�5XVVLDQ�WKLQNHUV�RI�WKH�6LOYHU�$JH��.DUVDYLQ�DQG�KLV�SKLORVRSK\�RIކ�DOO� 
XQLW\އ�DUH�LQGHEWHG�WR�9ODGLPLU�6RORYLHY��0HHUVRQ 1998��������<HW��VXUSULVLQJO\��6RORYLHYއV�
QDPH�LV�UDUHO\�PHQWLRQHG�LQ�.DUVDYLQއV�ZRUNV��,Q�IDFW��.DUVDYLQއV�DWWLWXGH�WR�6RORYLHY�LV�
complicated and changed over time. Only in the mid-1920s did he comment explicitly on 
KLV�IDPRXV�SUHFXUVRU��FDOOLQJ�KLPކ�D�EHDXWLIXO�DQG�VWUDQJH�SKHQRPHQRQ�RI�5XVVLDQ�LQWHOo
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OHFWXDO�KLVWRU\އ��Dކ�EULOOLDQW�DQG�LQJHQLRXV�GLDOHFWLFLDQއ�ZKR�GDUHG�WR�EH�DQކ�HQFKXUFKHG�
&KULVWLDQއ�GXULQJކ�WKH�UHLJQ�RI�XQULYDOOHG�SRVLWLYLVPއ��<HW�.DUVDYLQ�UHJUHWWHG�WKDW�6RORYLHY�
JUDYLWDWHG�WRZDUGV�&DWKROLFLVP�DQG�QHJOHFWHG�WKH�VSHFLILF�TXDOLWLHV�RI5ކ�XVVLDQ�QDWLRQDO�
FXOWXUHއ��FRQIHVVLQJ�D�XQLYHUVDO��WKDW�LV��:HVWHUQ�(XURSHDQ�FXOWXUH�LQVWHDG��.DUVDYLQ 

����ށ�����1927

5DWKHU�WKDQ�FUHGLWLQJ�6RORYLHY��.DUVDYLQ�ODXGHG�'RVWRHYVN\�DV�RQH�RI�KLV�LQWHOOHFWXDO�LQo
spirers. In an essay on Dostoevskii, Karsavin elaborated on several topics that would later 
be central to his own philosophy, such as the phenomenon of the person, the idea of the 
Russian people as expressing the Christian ideal of society, and the meaning of history 
(Karsavin 1993e). Furthermore, Karsavin credited Dostoevsky with having correctly 
JUDVSHG�DQG�FULWLFL]HG�WKH�PDLQ�WUDLWV�RI�WKHކ�&DWKROLF�LGHDއ�HYHQ�LI�WKH�ZULWHU�IDLOHG�WR�VXIo
ILFLHQWO\�DSSUHFLDWH�&DWKROLFLVPއV�SRVLWLYH�IHDWXUHV�DQG�XOWLPDWHO\�ZDV�XQDEOH�WR�VROYH�WKH�
religious challenge posed by Catholicism for Russian Orthodoxy (Karsavin 1993cށ��������
156).

Several modern non-Russian thinkers also played an important role in the genesis of 
.DUVDYLQއV�SKLORVRSK\��.DUVDYLQއV�KLVWRULRVRSK\��IRU�LQVWDQFH��RZHG�PXFK�WR�2VZDOG�
6SHQJOHUއV Decline of the West��.DUVDYLQ�SUDLVHG�KLP�DVކ�RQH�RI�WKH�PRVW�WDOHQWHG�KLVWRULo
DQVއ��ZKRVHކ�EULOOLDQW�DQG�SDUDGR[LFDO�FRPSDULVRQV�VSOHQGLGO\�HOXFLGDWH�WKH�HVVHQFH�RI�
KLVWRU\�>DQG@�OHDG�WR�WKH�XQGHUVWDQGLQJ�RI�LWV�QDWXUHއ��$W�WKH�VDPH�WLPH��.DUVDYLQ�FRPo
SODLQHG��6SHQJOHU�ZDV�Dކ�JRRG�IRU�QRWKLQJ�SKLORVRSKHU��PRUHRYHU�QRW�ZLWKRXW�
PHJDORPDQLD�އ��.DUVDYLQ 1993d��������SUHVXPDEO\�EHFDXVH�WKH�*HUPDQ�WKLQNHU�YLHZHG�LQo
GLYLGXDO�FXOWXUHV�LQ�KLVWRULFDO�DQG�FXOWXUDO�LVRODWLRQ��DQG�WKXV�ZRXOG�QRW�VKDUH�.DUVDYLQއV�
LGHD�RI�PDQNLQG�DV�WKHކ�DOO�XQLWHG�VXEMHFW�RI�KLVWRU\އ��.DUVDYLQ 1993a, 97).

6LPLODUO\�DPELJXRXV�ZDV�.DUVDYLQއV�DWWLWXGH�WR�WKH�SKLORVRSK\�RI�+HQUL�%HUJVRQ��2Q�WKH�
RQH�KDQG�KH�SUDLVHG�KLP�IRU�DVFHUWDLQLQJ�WKDW�TXDQWLWDWLYH�VSDWLDO�FRQFHSWV�FDQQRW�EH�DSo
plied to the life of the soul (Karsavin 1994f, 220). At the same time he reproached him for 
not knowing and applying ideas that Karsavin himself had developed in his philosophy of 
all-unity. For instance, Karsavin conceded that in the concept of the durée (p. 524) réelle 

%HUJVRQ�KDG�EULOOLDQWO\�IRUPXODWHG�WKH�LQWXLWLRQކ�RI�WKH�DOO�WHPSRUDOLW\�RI�WKH�VRXOއ�DQG�WKH�
 dushevnoi zhizni) as a continuous, uninterrupted��V�OLIHއXQGHUVWDQGLQJ�RI�WKH�VRXOކ
SURFHVVއ��DQG�\HW�.DUVDYLQ�FRPSODLQHG�WKDW�%HUJVRQކ�GXH�WR�KLV�XQIRUWXQDWH�FXVWRPޔ��
GRHVQއW�WKLQN�LW�WKURXJK�WR�WKH�HQG�DQG�GRHVQއW�HODERUDWH�LW�PHWDSK\VLFDOO\އ��.DUVDYLQ 

1994fށ�������������

Among contemporary Russian thinkers Karsavin was personally close to Semen Frank, 
ZLWK�ZKRP�KH�DOVR�VKDUHG�WKH�LQIOXHQFH�RI�&XVDއV�LGHDV��DOWKRXJK�)UDQN�LQWHUSUHWHG�WKHP�
differently and was less interested in church dogmas (Rubin 2013, 76). Relations with 
6HUJHL�%XOJDNRY�ZHUH�PRUH�GLIILFXOW��.DUVDYLQ�ZDV�FULWLFDO�RI�%XOJDNRYއVކ�VRSKLRORJ\އ�DQG�
WKH�ODWWHU�UHVHQWHG�.DUVDYLQއV�RIWHQ�SURYRFDWLYH�EHKDYLRXU��5XELQ 2013, 373). Berdiaev 
ZDV�RQH�RI�WKH�PRVW�SDVVLRQDWH�FULWLFV�RI�(XUDVLDQLVP��LQFOXGLQJ�.DUVDYLQއV�UROH�LQ�WKH�
PRYHPHQW�DQG�KLV�FRQFHSW�RIކ�V\PSKRQLF�SHUVRQVއ��5XELQ 2013, 359n305). Still, Berdiaev, 
himself an outsider among the Russian religious intelligentsia, opened the pages of his 
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journal The Way WR�GLVFXVVLRQV�RI�.DUVDYLQއV�LGHDV�DQG�WKRVH�RI�RWKHU�(XUDVLDQLVWV�
(Baissvenger 2012, 178).

.DUVDYLQއV�SHUVRQDO�UHODWLRQV�ZLWK�*HRUJLL�)ORURYVNLL�ZHUH�HYHQ�ZRUVH��.OHPHQWއHY 2008, 
������DOWKRXJK�ERWK�VKDUHG�D�SURIRXQG�LQWHUHVW�LQ�SDWULVWLFV��DQG�D�QXPEHU�RI�WKHLU�WKHRo
ORJLFDO�DUJXPHQWV�DUH�TXLWH�VLPLODU��,W�PLJKW�QRW�EH�DFFLGHQWDO�WKDW�.DUVDYLQއV�LPDJH�RI�
SUH�UHYROXWLRQDU\�5XVVLDQ�2UWKRGR[�WKHRORJ\�DV�EHLQJ�LQ�3URWHVWDQW�WKHRORJ\އV�
DE\ORQo%ކ�V�QRWLRQ�RI�LWVއDUVDYLQ 1994g�������LV�VWULNLQJO\�HFKRHG�E\�)ORURYVNLL.��އ\FDSWLYLWކ
LDQ�FDSWLYLW\އ��LQ The Ways of Russian Theology).

)LQDOO\��9ODGLPLU�/RVVN\�KDG�PXFK�LQ�FRPPRQ�ZLWK�.DUVDYLQ��ERWK�ZHUH�FULWLFDO�RI�%XOo
gakov and his teachings, and both shared an interest in (neo-)patristics. This may not be a 
FRLQFLGHQFH��/RVVN\�KDG�EHHQ�.DUVDYLQއV�VWXGHQW�DW�3HWURJUDG�8QLYHUVLW\�IURP������WR�
1922 (Rubin 2013ށ���������

'HVSLWH�KLV�WUDJLF�GHDWK�LQ�D�UHPRWH�*XODJ�FDPS�EH\RQG�WKH�$UFWLF�FLUFOH��.DUVDYLQއV�
posthumous legacy was rich and manifold. Central was the impact of Anatolii Vaneev 
ZKR��DIWHU�UHWXUQLQJ�WR�/HQLQJUDG�IURP�WKH�FDPS��WUDQVPLWWHG�.DUVDYLQއV�SKLORVRSK\�WR�D�
younger generation of Soviet citizens (Vaneev 1990ށ����������,Q�0RVFRZ��WRR��.DUVDYLQއV�
ideas were well known. Beginning in the 1970s, Sergei Khoruzhii and other members of 
Christian circles in the Soviet capital, inspired by Aleksandr Men, collected, studied, and 
GLVFXVVHG�.DUVDYLQއV�ZRUNV�DQG�LGHDV��6RPH�VWXGLHV�RQ�KLV�SKLORVRSK\�ZHUH�HYHQ�SXEo
lished in samizdat (Khoruzhii 1994, 129).

,Q�WKH�:HVW��WRR��.DUVDYLQއV�SRVW�ZDU�IDWH�ZDV�NQRZQ��$PRQJ�WKRVH�ZKR�OHDUQHG�RI�LW�IURP�
Vaneev was the Russian-German former Nazi diplomat Erich Sommer, who arrived at 
$EH]އ�VRRQ�DIWHU�.DUVDYLQއV�GHDWK��$IWHU�EHLQJ�UHSDWULDWHG�WR�*HUPDQ\�LQ�������KH�LQo
IRUPHG�WKH�:HVWHUQ�ZRUOG�DERXW�.DUVDYLQއV�IDWH��6RPPHU 1958). Sommer also transferred 
VRPH�RI�.DUVDYLQއV�ODWH�PDQXVFULSWV�WR�*XVWDY�:HWWHU��ZKR�FRQWLQXHG�WR�VWXG\�DQG�H[SODLQ�
.DUVDYLQއV�SKLORVRSK\�RI�DOO�XQLW\��:HWWHU 1990).

6LQFH�WKH�FROODSVH�RI�WKH�6RYLHW�8QLRQ�PRVW�RI�.DUVDYLQއV�ZULWLQJV�KDYH�EHHQ�UHLVVXHG�DQG�
are now readily available. In recent years his fascinating life and thought have become 
the subject of numerous academic studies (Khoruzhii 2012a������DQG�VHYHUDO�GRFXo����ށ
PHQWDU\�ILOPV��LQ�SDUWLFXODU�WKH�IRXU�SDUW�VHULHV6ކ�\PSKRQLF�3HUVRQއ�E\�9ODGLPLU�6KDURQRY�
(Sharonov ށ��������). It may still be too early to assess the extent to (p. 525) which 
.DUVDYLQއV�WKRXJKW��WRJHWKHU�ZLWK�WKH�WUDGLWLRQ�RI�5XVVLDQ�UHOLJLRXV�SKLORVRSK\�WKDW�KH�
HPERGLHG��FDQ�EH�UHYLYHG�DQG�GHYHORSHG�LQ�SRVW�6RYLHW�5XVVLDQ�WKRXJKWނD�KRSH�.KRo
ruzhii expressed in 1989 (Khoruzhii 1989, 92).
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